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356 History of Dharmasastra

- It has been shown above that the Adv. gr. siitra, which
represents the last phase of Vedic literature, includes the
acaryas of Bharata, Mahabharata and Dharms among the
‘sages in the daily tarpuna. The Markandeya-purana starts
by saying that it has four doubts as to Bharata (vide H. of
.- Dh. Vol. V, p. 901 for the four questions and p. 408 for the
date).. The Mrcchakatika (III. 12) refers te the Sauptika
parva ( margo hyesa narendra-Sauptikavadhe piarvam krto

Draunina ). In several places where the Vedantasitra relies

on Smrti for support Sai\karﬁ,cﬁ.rya. guotes only verses from
the Mahabbarata.®” For example, on V. S. IL 3. 47 ( smaranti
ca ) he quotes only two verses of the Mahabharata. Vide note
below. This establishes that Sankaracarya held that the
Mahabharata including the Santiparva ( which modern critics
regard as interpolated later ) was earlier than the Vedanta-
satra, The present aubhor has attempted to establish that
when the Gitd (in 13.4 ) speaks of Brahmasitrapadss it does
not refer to the Brahmasiitra of Badaradyana but to several
Brahmasiitras such as those of Badari, Audulomi and Afma-
rathya ( vide H. of Dh. Vol. V. pp. 1173-74). Sabars in his
bhasya on the Parvamimamsa-sitra quotes passages from the
present Mahabharata text; vide a paper in Sukthankar
volume pp. 221-229 by Prof. V. M. Apte and D. V. Garge.

- Before proceeding further it must first be emphasized that
the Mahabhirata claims to be itihdsa (history ) as stated
above, while the Ram#ayaus is a bdvya as expressly stated in
the Ramayana itself several times and as comparatively early

( Continued from the premﬁm&s page )

Vide siso JRAS 1909 pp. 1053-6 and 1087-92 snd JBBRAS vol, 23
pp. 164-166 for prior attempta at reading this very important

insoription. TATARISTAITN TATTAAGAR | AT AAGWTAZ-
g 3 AR | TAAT 10.00, CEATETNRY ¥ ==Y “srrh
AT é‘[ﬁ 7. 23, Besnagar is about two miles to the norbh-west
of Bhilsa in the Gwalior Stats.

(1) @RPa TRy, 1L 3.47; YA remarks: @A T
sqTEIGET A1 AA g@F A TIRAT grEEd g | e I
OHTEHT ... § AALAEATT TRFT ZFAT G742 I Theso verses are Sinti

( Continued on the mext page )




38, The Two Epics 357

and famous poets like Kalidaga often say.®'® Therefore, it was
possible for Valmiki to give free rein to his imagination, while
in the Mahabharata some restraint had to be observed ) since
what was being put forward was dubbed itihdsa.

The words Gatha and Sloka occur in the Rgveda. Gatha

¢ derived from the root ‘ gai’ to sing ) mesns a song or verse.
Vide Rg. VII1.82.1, VIIL 71.14, VI1II.98.9, X.99.4, 1X.85.6 fox .

gatha, The word Sloks occurs more frequently in the
Rgveda than the word gaths and means a verse. In the Maha-
bharata Gathas sung by the Pitrs ( Anuéasana, 88.11-14), by
Yama, ( Anu. 45.17 and 104,72 ) or by Janaka (Santi 17. 18-20),
by Kasyapa (about Ksama, Vanaparva 29.35-44), Gatha about
Paurava in Droya (57. 11 ) and about Bhagiratha (in Drona
60.8), of Yayati (in Santi 26.13 and in Drona 63.8-9 ), gathas
sung by Ambariss and by Alarka (in Advamedhika 81. 19
and 30. 80-31 respectively), by Brhaspati (Sanh 23.14-15 ),by
Brahman (Sﬂ.ntx 186, about king’s tressury ), gathas sung by
Usanas on CIJShusb ganh 198.1992) and many more oOccur.
Slokas also are quoted with the words Slokau citra bhavatah’
( Vanaparva 192.27-29 ) or ‘bhavanti eatra lokah’ as in Vana-

( Continued from the previous page)
351, 14-16; o other smrti pass&ges are guoted by him on this siira
and also on the next aﬁbm quobed hers, (2) AT T gUEa JAET-

FRIATAT L 3. & TIL 2.24; THCA1A oxplains ¢ SHLFARRAN
afﬁga{aﬂﬂﬁﬁq& and quobas a verse and s half; the first occurs
in Saoti 47, 54 and also in 284. 69 ; (3)eRa T 1% .1V, 2. 14
ETAT oxplains : THAAN T AERNCH TGHIEECAIT: - iﬁm'
yTE Rt o@d: L 3 Al AW geeawE SRATE
2 . . P -
0 T 5§ TR | GG ARSI i) gearaRem: 1
qﬁﬁ[ﬁn‘ S & qﬁ’msqqﬂ; N 30| The verses aro Santi-

parva 262. 32 ( aod also 269, 22 and 333. 19-20 )

J a18 Y avTE Hred sfugs wfed ) o s T -

wifymeT | &6 THEC FIAERA: FATIE. . FA A
ir?mirﬁa—rﬂ T FITGIANGRT: 1 TS 9, 35, 41; SHH-
g and gU IR T JERS 131 107; BIH: TSI
9FR e AWaE: | .. @FG mEmE stEsaagghia ..,

HAUTET FIGARL | TGIF 15, 32, 33, 41,
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parva (199, 13-15); Slokas by one who ponders over dharma
as in Sauptika ( 1.53-55),- Theo many $lokas and gathas are
quoted as Apuvaméa or simply as Anuvaméam (meaning
genealogies handed down in families ) e. g. Vanaparva 129.8
says ‘afrénuvams$am pathatah $runu me kurunandans’ and
then quotes two verses. For * Anuvamsam,’ vide also Vana-
parva 87.16-17 (yatranuvazniam bhagavan Jamadagnyas:
. tatha jagaw). For Anuvamés slokas, vide Adiparva 95. 8 ( for
) ) 30ne%10 of Devayani and Sarmistha ).

For other Anuvarméa-Slokas, vide Adi. 95. 27, 95. 8031, - .
95.46 (about Santenu ). In Vanaparvs 88.5 there is an apu- :
varméys gatha about Nrga. Sometimes, even itihasa is spoken
of as sung i.e. recited ( gita). The word itihasa is ancient. It
occurs in the Atharvaveds,®*® in the Satapatha-Brihmaga.
(XI1.1.6.9), in the Brhadaranyaka and Chandogya Upanisads
(IIL 4. 2, VII 2. 1 respectively ).

The above brief statement is quite enough to show that
before the Mahabharata was composed there were numerous
verses handed down in families and that the Mahabharats
wtilizes imd inwrporates a large mass of ballads and bardic
verses. preserved in many prominent families. The Ramayana,
on the other hand, - is 3 Kdvya and nob an {tihdsz and is con-
fined to the life of Rama, his hrothers and their vicissitndes.

There is another quarter which sheds useful light on the
epics. -From Panini’s siitras, the Vartikas thereon and

.379 Th.e com. on Vsnape'rva 129. 8 says 3@3{5\] Wﬁﬂr@ﬁ’@?}‘{ .
380 Two élo_kas are interesting : Sﬁﬁqiv@]ﬁ IEd: ) 3‘{@’]‘ HTAT ﬁg:
TRV S § T Ge.0) W G 3 ATHEAT: Ao 1 W
. G TR T ARA | S A AT TN T I v
M 95, 30-31. Vide Udyogaparva 33. 108 sridrgTEEafiReR
TR ) ?I’iq@aq i 9 GI91l N5 then twenby vecses
follow ; TARER: QT & ArE A=A 9e | JH3I%
Xv,6.11; SR I A e FegfaimmRd agd
grRdnElamtee: @ far oSuhmg: gRRL S
I1410,IV 1. 2. IV. 5, 11 ; The HEPTSY on Pan, 1V. 2,60 and Vartika
¢ ST IGTROAT ST °  explains  YIETRIE
( shrerandry 3 a7 gy iR ).

[
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38. The Two Epics 359

Patatijali's Mahabhagya wg learn s good deal about some of
the promjnent.personages-of the Mahabharata their associates,.

enemies and their doings.

There are in the Ramaymga hardly any Anuvaméya Slokas
referring to Dagaratha or Rama. According to the Sarvanu-
kramani Rama, son of Jamadagni, is the seer of Rg. X. 110.
Rama appears to be the name of some person in Rgveda X!
93.14. Rama Margaveya is the name of a person of the
priestly family of Syaparna in the Ait, Br. VIL 5. 1.

In Pan. IV. 3. 98 Vasudevaka,3®! a devotee of Vasudeva,
and Arjunaka (a devotee of or one who likes Arjuna) are
derived in the sense of * bhakti’ (IV.3.95). In VIIL 3. 95
(*gaviyudhibhyam®? sthirah ) the name Yudhisthira, one of

the principal personages in Mababbarata, is mentioned. On ™

Vartika 7 (bhratusca jyayasah) on Pan. IT. 2. 34 (' alpac—
taram’) Patafijali states the example * Yudhisthirarjunau,’
where the word Yudhisthira is pw{ befor¢ Arjuna, though it
has four vowels, because of his being the elder. In VI.2.38
Papini provides for the accent (svara) of ‘mahén’ occurring in
the compound Mshabharata ( along with nine other words ).
Vartika 7 on Pan. IV.1.85 prov1des for the name ‘A$vat-
thamah.’ Kielhorn brings together (in I A. vol. XIV pp.
326-27 ) all the verse -quotations ( of either whole verses or

half verses or padas) cited by Patanjali in the Mabhabhasya. -

P . ~ s~ _ea
381 WIfA: | ITQIAIGACAT T 1 91, IV, 3. 85 and 983 VST GoOWT A
A 4. EFI The Mahabhisya explaing that Visudeva is nob '

mersly the name of 8 Ksubnya but that it §g ) ﬂgmgnnhmn of the
Divine.

382 ﬂﬁ-gﬂ}"m AT 1 91, VIIL 3, 95 (examplas Ditibre g’ﬁ-ﬂ’ﬁ'{: )
The word ‘Bhakti’ io the sense of worship occurs in %m)gaﬁqﬁm{

VI. 23, The word ¥f3n: relates back to {R faam: ( qr.1V.3,80)
and also reaches forward. Therefore ¢bhakti’ in ¢PZpini’ has a
wider sense then mere worship ; it also means. ¢resort’, ‘liking’ as
in ¢ Apupika’ ( apiips bhaktir-asys ), the sense of object of worship
is not excluded from the word ¢ bhakti’ in Papini, bub that word is
larger in meaning than ¢ worship ’ in Panini. Therefors, in IV. 3. 95
( Vasudevarjunibbyim vun) it is quite correct to take
¢Vasudevaka’ rs meaning worshipper of Visudeva, while Arjunaka
may mean ‘one who has a liking for Arjupa or who wotshiys
Arjuna’, ’ ’
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On Pan. 1V. 1. 97 (sudhatur-skag ca ) the first vartika is
‘ Sudhitr-vyasayoh’ and we get ¢ Vaiyasakih’ (as son of
Vyasa ) i e Suka ‘and Mahabhiasya on it says Vaiyasakih
Sukah’). Some of the verses or their parts are very important
and interesting about the heroog of the Mababharata. On
Vartika 22 on Pan. II, 2. 24 we have two quotations, viz.
* asidvitiyosnusasara Pandavam’ ( he, armed only with a
sword, followed the Pandu hero ) and ‘ Sankarsena-dvitiyasya
balam Krsnasya vardhatam ' (in this both Kresua and his
brother Sankarsapa are mentioned ). The first quotation
(on IL 2. 24 ) clearly shows that it must have been taken
from some work dealing with Paudava heroes. Another
interesting quotation is ‘ Dhanafijayo ranerane’ on’ Vartika 3
on Pan. III. 8. 58. It is well-known that Arjuna was
called Dhanafijaya ( vide Bhagavadgita X. 37  Pandavanam
Dhanafnjayah’). : :

On Vartikta 11 on Pan. IV. 2. 104 Patasjeli cites the
words * Akrira—vargyah’ and ‘Akraravarginah’as well as
Vasudeva-vargyah and Vasudevavarginah. This reminds one
of the dialogue between Krsna and Narads reported in Santi-
parva, chap. 81. It appears from that echapter that there wag
jealousy among the Yadavas.38 Alkrirva and Ahukax were two
chiefs dmong the Andhaka-Vrsnis (verse 8)and Xrsna was

the President of that Sengha and that Narada advises Kreuna .

that o sarigha comes to grief from internal diesensions ( verse
25 ) and that Krsua should act in such a way as wobt to lead’

-to the destruction of the Sangha.” Pan. (IV. 1. 114 ) knew the "

Andhakavrsuis and Kurus and Patafijili on Vartika 7 cites
and explains the words Aungrasenya (from Ugrasena of the
Andhaka clan ), Vasudeva and Baladeva ( among Vrsnis ) and
Nakula, Sahadeva and Bhaimasenya ( among the Kuru clan )

383 ;ldi. 2 21, 29 shows bhat Akrira was a Senipati of the Vrsmis and
was callod ¢danapati’. Krspe says in Santi 8l 9-10 ‘€7 7 &N
¥ ¢ e 1 FEE a4 gral FERA) frd st A T 0
oAl TAEFE 5 g graed qa | Al T 4 @ et
& - 3 g@ﬁ’( Td: 0’ The com. makes this olear: K‘Tﬁ'
RERT Todat AT AAETA A7 FEGEHY T AT GEAEAR
TR TANATE.  Verse 11 is aPtV: §T§ Wﬁﬁ m HE
1 T TR AR
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from Nakula, Sahadevs and Bhimasena respectively. Vide
also Pan. VI. 2.84 - Rajanyabahuvacana-dvandvesndhaka-
vrepisu ', which refers to several rajanyas among Andha-
kavrsnis.

From the above brief references in Panini and Patanjali
one may affirm that the central story of the Mshabharata is
certainly older by centuries than the story of the Ramayanas,
Reference has beer made to the fact that- there is & Ramopa-
khyana in Vanaparva ( chap. 273-292 containing about 750
verses). It does not completely agree with the present
(Rﬁmé.yau& text. Io this Kumbhakarpa is said to have been
killed by Rama ( Yuddha. 67. 180-181 ), while in the Ramopa-
khyana it is Laksmana who does so ( Vanaparva 287.18-19 ).
Besides, in the Santiparva ( chap. 29 ) there is a brief reference
to Rama’s rule for 11000 years and the ideal happiness of the
people under his rule. Tn the Dropaparva also Rama is briefly
referred 60 in the Sodada-rajekiya sechlon ( chap. 55-71, that
rela.tmg to Rama being chap. 59). Stray references to a few
other incidents of the Rama story may be made here. For
exsmple, Rama being led to pursue the gold- -coloured deer ;
the S&ntlparva refers briefly to the story of Sambika. The
Salyapa.rva. mentions that Rama eut off the head of a raksasq
and the Santi refers to the kllhng ofRavs.ua by Rama through
anger (361. 15 ).38¢

- Hopkins refers to certain passages where Valmiki is
mentioned in the Mahabharata and divides them inbo two
classes. In the first class he puts certain references to Val-
miki as meant for a° mere saint (a r§i), as in Sabha 7. 16;
Vanaparva 85. 119, Udyoga 98. 27, Santi 207. 4 (along with
Asita, Devala and many others). In my opinion Anu$zsans
13.8 ( where Valmiki is styled bhagavdn ) belongs to this first
category. Then Hopkins mentions ‘ four passages as referring’
directly to the Ramayana (videthe great Epic of India’ )
pp 61 ). .

ses SR YR SR TR N G N W, 75, §; TR
T R g AEUARE: | AR AR AT, U
T 163, 67; TU X GUSHREY QoI ALRAT | -0 W R

.. Powt qera gUR: 1L T 30, 9-10,
H, D,—46




362 History of Dharmasasira

. Before proceeding to examine these four passages relied
upon by Hopkins a few words must be said about the present
text of the Mahabharata. There are three elements in it, viz.
the bare story of the Pandava brothers and their cousins
( usually referred to as Kauravas ), the upakbyanas ( abound-
ing in the Vanaparva and scattered about in other parvans
also) concerning gods, sages, brahmanas, kings and others
and didactic matter insisting. on doing one’s duties and the
role of dharma as in Udyoga 148. 16 ‘yato dharmastato jayah’
and in Kunti's last message to Yudhisthira in Aéramavasika-
parva 17.21 * Dharme te dhiytam budhir-manastu mahad-astu
ca’and philosophy (Sankhya, Yogs, Vedanta). There was,
therefore, great scope at all times for adding stories and
didactic matters. Thus the Mahabharata became very
much inflated by additions made at different times. Anyone
could add a story by saying ¢atrépyudabharantimam
itihasam puratanam’. In the Anuéasanaparvan alone in 25
chapters stories are introduced with these words, apart from
several stories introduced in a different manner. Chap. 98 of
that parvan is remarkable. There Bhisma introduces ( in the
words ° atrapyudaharanti’) the story of a dialogue between
Manu Prajapati and one Suvarna who asks how the practice
of the worship of deities with flowers originated and what the
rewards of such. worship are. Then Manu cites the story
(egain with the words ‘atrapyu’ ete.) of the dialogue between
Sukra and Bali Vairocana. Two exampleg may be cited abont
Rima story being interpolated by devotees and enthusiasts.
In chap. 74 of the Anusasana, apart from the evil results of
the killing of a cow, the merit issuing from the gifts of cows
or gold is praised and the chapter is wound up ( verses 11-14)
by Bhisma who says that he learnt all this from his Upa-
dhyaya to whom it came from the sages, to whom Laksmana
imparted the story in the forest which Rama had heard from
bis father Daéaratha who learnt it from Indra. Another
‘similar examplé occurs in chap. 137 of the same parvan, which
names numerous great men of the past that achieved highest
worlds by making gifts of various kinds, among whom Réama
(in verse 14 ), son of Dadaratha, is mentioned as having
reached inexhaustible worlds by offerings in yajias.

‘Nal only were tales interpolated bub there are several
repetitions in the Mahabharata. A few examples may be
noted, There is in Santi ( chap. 227 ) an enlarged version of
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the brief dialogue between Indra and Bali in chap. 223 ; chap.
175 ( dialogue between father and son ) is practically the samé
as chap. 277. galya, 38. 39-45 are the same as Va.na.pmvs. 83.
116-121. The Sodasarajakiya occurs twice, once in the
Dronaparva (chap. 565-71) and again in the Santlparva cba,p‘
29. The story of Astika occurs btwice, in Adi 13ff and m
chap, 48ff again.

The literature known to the Mahabharata furnishes somé
data for making a statement about the probsble date of the
extant text of the epic. But as the present text is very much
inflated owing ts additions made at different times, it would
be nnpossxble to assign definite dates, and references to- Vedas
and Brahmana works need not be cited. The six Angas are
mentioned in Adi. 170. 75. In Santi 342. 38 the Na:ghantu-
ka-padas are mentioned and the word Vrsa therein. The
Nirukta of Yaska and its explanation of the word * §ipivista’
( which occurs in Rg. VIL 100. 6-7) is mentioned in the
Sé.ntipalva. 885 The Nirukta (V. 8) gives the explanation of
the word provided by Aupamanyava whlch is* derogatory (ta
Visnu), while Yaska appears to prefer a laudatmy sense and.
applies the word to Visnu (as Strya), meaning ‘in which rays
enter on all sides )’. The Santi (310.21-22) ment)ons that
Brhbaspati knew ( compoged ! ) the Veduigng, RRasgave ‘Nati-
gastra ( politics ), Narada music ( Gandharva ), Bharadvija
archery, Gargya the doings of Devarsis, Krsnatreya medicine,
and gome disputants ( composed ) several siddhdnias based on

‘logic (such as Tarkika, Vaisesika and Kapila ). It will be stat-

ed in the section on Manusmrti how hundreds of verses are
common to the Mahabbarata and the Manusmrti. In the
Anuéasana we have (in 47.35 ) mention of the Sastra declared
by Manu. Itihasa and Purana are called the fifth Veda as
early-as the Chandogya Up VIL 1. 2-4 and the Sata,pa,tha
Brahmanps requires that in the Pariplava some Purana and
Itihasa passages were to be recited on the 8th and 9th days

'respectively Therefore, the numerous references to Puripa

in the Great Epic are not here set out. Itisimportant to
note that a Purana declared by Vayu is mentioned in Vana-
parva (191.16 ). The Svargarohanaparva (3, 4-47 ) states
that there are 18 Puranas composed by Krsna Dvaipayana.

385 &ger Al RfifEeRe ares mieeRd | ToaRRer 28 Mewaf-
SIfgaTT | e 34273,
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Upavedas are mentioned in Dropaparva 202. 75." Dhanurs
veda is mentioned in Santi 49. 32, 50. 233 and 167. 31.

The word * Dha.rmaéastresu oceurs frequently as shown
above (vide pp. 18,800-1 ). Individual writers on Dharma-
sastra (apart from Manu ) are also quoted e. g. Yamain Santi
82. 31, Angiras ( two verses ) in éa.nh 69.71-78 ; Usanas on
slaying an 3tatayin®®® (a desperado like an mcendlary or a
~ poisoner ) may be killed outright in self-defence.

In Apuéasans 18. 38 Garga is said to have obtained the
knowledge of the sixty-four EKalds (arts) andin Salya~parva
37. 145 Garga i5 5aid to have gamed on the banks of Saragvati
knowledge of kala and about the movements of heavenly
bodies. Astronomer (arga is assigned to 50 B, C. by Kern
( vide Preface to Brhat-samhita p. 50 ) and H. ~of Dh. Vol. ¥
pp- 79 and 592 n 878.

It appears that by the time the Mahabharata assumed its’

present form Buddhist and Jain ideas had acquired influence
among the people. For example, the Vanaparva®® (181.42-43 )
says ‘truthfulness, self-restraint, tapas, chanty, ahxmsa

constant adherence to dharma, these are the means (of hlgher:
hfe) among men, not’ caste nor family.’ Santlpa.rva. says:

386 o A @ o0 aw "o .
YR @ 1 R awRst e | LT 3 e |

FAYE  AgEeefa i WA 66, 28-30. Compare  HAEIMY

8. 348-361 (where in verse 351 we have the worda g« Ag-

387 G GAR TAAILET aAfEAT |G geT gat A SR &9 ga 0
. qAud 18L 42-43 ; % RrRrRa aoit @S RN SR | svgton e
" ARl U T 6 188, 10; G IFWATAE TR A9 SO
e T 9 A AT AR T 1. W s () Ry

T T8 1 1 3 L) YRR Aol 7 s@ior: 11 S 189, 4and

‘8; Compare Vanaparva 180, 21, 216, 14-15; t-@ﬂqa" 43.49 (z; o
g § SN AEMIEEAT ) ; SATET 14374849 (FAfE
FRMRR gz Rbwier:
sEtcEad 1 ),

e e

S WENRTIRY

| RIS feadsr gfa A
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(188.10) 'theve is no difference among the (four) varas; this
world is Brahma (belongs to Brahma), because it was
formerly created by Brahma and was, (later) reduced to differ-
ent varnas by their (diverse) actions’. The sé.ntiparva annou-
nces ‘Truthfulness, charity, freedom from batred and
wickedness, humility, kindness and tapas,—where these are

seen, he ig known as brahmana. If these characteristics are .

found in a §adra and these do not exist in a twice-born person
then the Sadra is not a §adra and the so-called brahmana is
not & brahmana. This approaches the teaching of the Dha-
mmapada verses 383, 393 (pamhi sabysm ca dhammo ca so
sukhi so ca brahmanah ). Similierly, in Anuséésana 115

Yudhisthira asked- Bhizma ‘you bave often declared that

ahiznsd@ is the highest dharma and you also said that in
¢raddbas the pitrs desire to have flesh offered’. Buddhist
viharas ( Vana® 188. 56 ) had come into existence and Edukas
(structures over the bones of the dead); are mentioned in Vana-
parva ( 90. 65,67 ). A naked Ksapanaka (Digambara Jain)

is mentioned in Adi 3.126 ; in Santi 232. 21%% the Jain posi-

tion seems to have been alluded to and also in A$vamedhika
49. 2. In Adiparva 70. 46 it is stated that in Kanva’s hermi-
tage there were leaders of Lokayatika views along with
students- of Vedas and Moksadharma.

On Pan. IT1. 2. 111 the Mahabhasya cites ‘ jaghana Kam-
sam kila Vésudevah’ (on Vartika 2  parokte ca lokavijnate
prayoktur-darfanavigsaye') snd on Vartikas 6 and 15 the
Mahabhasya makes very interesting remarks about Karmsa-
vadha ( the killing of Kamsa by Krsna ) deseribed in stories,
drawn in paintings and represented in dramas; vide Vol. V.
P. 130 notes 329-30 and p. 203 note 521. The Msahabhasya
agks the question how one can use the present tense (im
Karmsam ghatayati) when Kamsa was killed in anbiquity.
That shows that centuries before the Mahabhasya ) works
( stories and dramag) hod Been composed on the killing of

38 QA TG A DA AGA AT I Rvd 97 avrean: e
i 1 WRE 282 2 e WA Saceifr =
FigedEd 99 FEWRRIR 1 e 49, 2
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Kamsa by Krena. That some verses quoted by the Mahg-,

bhagya are found jn the Mahibhirala is shown in the
note below.3%9

The date of the Mahabhagya is generally accepted to be
sbout 150 B. C.; vide (pp. 75-79 above). It quotes a quarter of
a verse stating that some person followed the Pandava hero
with only a sword in his hand and Panini knows the central
figures of the great Epic viz. Yudhigthira and Arjuna. It
has been shown above (p. 75 ) that Panini flourished about
450 to 400 B. C. Therefore, it follows thab there were poems
about Pandava heroes and about Krspa killing Karhsa some
time before 400 B. C. Scholars would have to assign 500 B. C,

_ as the latest date for the sore of the Mahabharata.

Another circumstance pointing to the same conclusion is
that the A§v. Gr. mentions * Bharata-Mahabbarata-dharma-
caryah’. The Grhyasitras belong to the latest phase of the
Vedic literature. The mention of Bharata and Mahabharata
ag preceding the Aév. Gr. would make it very probable that
the Mahabharata was in existence at least just before the end
of the Vedic period.

One warning slready given by Winternitz in ¢ History of
Indian Literature’ (Calcutta, 1927 p. 469) and accepted by the
late Dr. V. 8. Sukthankar (in ‘Epic Studies’ VIIL in Kare
Festschrift p. 474 ) with an addition is tha{ ‘ when we wanb
0 use 4 gtansa for hisborical and compsrabive purposes each

339 On Vartika 8 on Pan. IIL 1.26 the examples are: FAITREY 4 UG-
e m’kwﬂﬁ@ﬁ'ﬁ%a’;ﬂ’qﬁ, Then on Vartiks 15 on tho same aiitra
the Mababhisya has ¢ 3% g F9 FAATTHEA! 5§ TG afS F79a-
A (avgd $§ (A@E 9 qS7); thon Pataijali  justifies
it in the words “ 3=NfT AT ” ato,

Op Pag IIL 3. 167 ( Kielhorn vol IL p. 167) we have the half verse
e G qEr ®re: R WM ; this oconrs in HTY 2.24;
op Pan, V,1.115 the Mahabhisya remarks ﬁ@a}zrwﬁg
o= A SEEl R AR G | IR O a s

quotes a verse; §Y: ¥d A Tag AT | HU'Mh‘éﬂ
W & swhotremr T3 @ U The SETETER 1207 hes ‘aw:
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sueh stanza must be judged on its own merits. But life being
short, this would be an almost impossible task for one scholar
for the one hundred thousand stanzas of the Mahabharata.

But if we turn to the Ramayana, none of the great per-
sonages depicted in that epic such as Dasaratha, Réma, Laks-
mana, Bharata (Rama’s brother ), Hantimat, Sugrivas,
Bibhisana is mentioned by Payini or in.quotations cited in the
Msahabhigya. Those who want to argue that the present
Ramayana was known to Patagijali rely on a few matters, such
as the reference to Kiskindha and two verses® about
Vanarasainya in the Mahabhisya. These two verses do not
occur in the Ramayana at all; besides, here * Vanarasainya’
does not necessarily mean an ‘army of monkeys’; it may play-
fully be applied to a crowd or number of monkeys;and
moreover such verses illustrating the use of the same root in
the Parasmaipada and Atmanepada might have been com-
posed by a teacher of grammar for the benefit of his pupils.

{As thereis a parody of Dagaratha, Rama and Sitd in the
}Daéarathajitaka, it is probable that some decades before
?250 B. C. there existed a popular story about these three.
: Some further remarks will be made in the section on Rama-
| yana,

The first of the four passages relied upon by Hopkins is
‘api cayam pura gitah sloko Valmikina bhuvi | na hantavysh
striya iti yad-bravisi plavangama...Pidakaram amitrénsm

391 THPH-YT is desoribed as the capital (in Kiskindha-kinda chap.
25.5).and also a cave ( same chapter verse 10 and elsewhere). In
modern days it is said to be a village on the nofth bsok of tha
Tungabhadra near Hampi in Bellary District ( Madras State ).

Two verses on Vartike 1 { ITRAISHUFAFUAN: ) oo Pan, L 3. 25
(E{Wﬂ;{ﬁ]‘ ) are { Kiethorn’s ed. vol, I p.281): Wﬁﬂl-
aprRr WaR fmar ) o aREISREE, agaguiaEd 0 i
5 3 LIS 1 t A A

HEaT: GRAGEIEIT  2a 90 | WRsaw s agwasiagrd i
These ilustrate the rule that ¢ Sthi * with ¢ upa’ takes Atmanepada
whep it means ‘to worship’ but if there is no question of worship

but there is ap action natural to some one if fakes only Parasmai.
pada,
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yat~syat kartavyam eva tat’ (Diozgaparva 14.67-68 ).3%7 The
eriticisms against {his citation are seversl. Onels that what
is quoted is not a Sloka at all, but only a pada (quarter) at
the most; secondly, the éloka in the Ramayana does not
amount to an absolute rule, but there is a counterpoise in the
latter half of the sloka ; another criticism is that the Maha-
bharata itself had already stated in the Adiparya and Vana:
parva the same rule against killing a woman. So itis proba-
ble that some interpolator mentioned it in the Dronaparva
to show off his knowledge of the other epic. As regards the
2nd citation T am sorry to say that Hopkins is carried away
by his enthusiasm to prove direct quotations from the Rama-
Jaua in the other epie. In the Ramayans, the verse * rajapam
prathamam vindet’ does not occur®”® at all. Hopkins is obhged‘
to say that it é.érees close]y enough in sense and words with
the verse in Ayodhya 67.11. The verse from Ayodhya is not
ipsissimna verba *. There is another gratuitous assumption
made by him. He thinks that Bhargava is Valmiki. Bhargava
means Usanas. Vide Amarakosa®®* quoted below. Hopkins,
in spife of his learning and . industry, here forgets that the
éantlparva ( 210. 20 ) ageribes n Nitigastra to Bhargava and
among the expounders of Rajasastra®® the Santiparva mentions

s02 Ageaedr: RERE sl w1 demiemn O =
=R A s 8L 2930 Compars IRV PaRrearg et
ATIAREY | oufy 158, 31; wgem: Ry a@wr mmﬁﬁiw 1
qu 217. 4; vide also a’ﬂl'rq’ 206. 45,
arery TRERY Fulg wfy AW T e e v
3 I | TIEIERT ST T WY FAN T 0 WK 7. 40415
-SRTATHE  67.11 is @mﬂrﬁamﬁa_mm%x
3:31; mi mﬁan 320. 5. .
ST ST B IIAT A HIE »am@‘m
iy e g Mg s e ) mf?aq'q" 210.20. v.ﬁ
e B G zrﬁfr%tu FEEARTE WA WY SR |
ameTay nﬂm-aﬂcmﬁ’ AW . IS
. SR SRETR: || ATETo 58, 1-3. o
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Kavya (i.6. Uganas ) and Bhargava®® ag identioal. Valmili's
name has nowhere been mentioned as that of an expounder of
Réajasastra. The Ramayana itself regards Usanas (Sukra)
and Bhargava as idenbical when it describes the auspicious
appearances on Rama’s invasion of Ravana's capital ( Yuddha
4.49). Vide above under Kautilya’s Arthadastra where passa-
ges.from the Mahabharata on the Rajasastra of USanas have
been quoted. Hopkins misunderstands the verse. What it
means is: the life of Rama was recited to some king by a court
poet or possibly by Bhargava Usanas himself the expounder
of Rajasastra, who thereon recited the famous verse ‘rajanam
prathamam vindeh &, " because the underlying idea of that
expounder was ‘no king, no dharma nor security’. .1t is
quite possible that both (i. e. Mahabharata and Ramayana )
quote from a common source viz, the Rajasdastra of Kavya
Usanas which once existed but has not yet been recovered. -

The third passage occurs in the Vanaparva, where Bhima
is said to have met Hanimat on the Gandbhamadana but did
not recognize him and took him to be a mere ordinary monkey
(chapters 146 ). There he speaks of Haniimat as his brother
and very famous®” in the Ramayana (147. 11). Valmiki’s name
is not mentioned in those chapters and this story was proba-
bly interpolated later. The Vanaparva is in extent next to
the Santiparva. These two and the Anugasansparva cover
about two-fifths of the whole of the extant Mahabharata.
The 4th passage ( quoted in the note below )**® on whicli
Hopkins relies occurs in the last chapter of the Harivaraéa
( which is a khila ) and not at allin the text of the Maha-
‘bharata in the Chitrashala editior and others.

The aboye discussion shows that out of the four passages
rehed upon by Hopkins one is wrongly mterpreted two are
not in the Mahabhsrata at all and the remaining one is’ pro-
bably interpolated.

396 IWAT T SEANLG @1 AN T | TEHOS 4. 49 (48 in some
editions).
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The most puzzling question concerning the Mahabharata
is how the members -of a polyandrous family became the
heroes of the great national epic. Even in the extant .epic
attempts are made to explain the matter in a supernatural
way. Inthe Aéramavasikaparva it is stated that after the
carnage in the great war, Dhrtaragira, Vidura, Kunti (the
mother of five Pandavas ), Gandharl, Draupadi, Subbadra met
together and sages like Vyasa, Narada, Parvata and others - ‘
also came when Dhrtaristra complained that he had no sleep \
and no peace of mind and Gandhari requested Vyasa to vouch-
safe to Dhréarastra the sight of his fallen sons. Kunti told
Vyasa ( Aéramavasikaparva chap. 80) how Durvasas (an
irate sage) came to her father (a king) for alms when she
was yet a maiden and as she pleased the sage by her “assidu- ]
ous hospitality, he gave ber five mantras on repeating any )
one.of which the god addressed in that mantra would come to i
her. She proceeded to say that when she saw from her father’s
palace the rising sun, she called him to come by reciting the
appropriate mantra ; the sun came and she duly requested him
to grant her a son, when the Sun’s refulgence entered her and
she secretly gave birth to a son (later ) called Karpa, whom
she let down in a river. She wanted to see thabt son whowm
she abandonad. Then Vyssa consoled her that she was not to
be blamed, that deities enter humsn bodies, that human limi-
tations do not apply fo deities and he recited a verse that
everythmg is pure and Wholesome to the strong.3®

) In the Adiparva (chap. 169 ) 2 similar story is repested
almost in the same words that a maiden requested God
Sankars five times to bestow on her a husband and 8o he ble-
ssed her that she would have five husbands ( pati ) and she
became later Draupadi, daughter of king Drupads. Adiparva -
(197.85-36 and 44 ff') states the same kind of story, but it is
Laksmi (in.Svarga ) who asks fivg times for a husband.

In Adiparva the question how a polyandrous marriage
was allowed in the case of the five Pandava heroes has been
raiged and dealt with in chapter 195, verses 27-31. Drupada
.(father of Draupadi ) urges that five brothers should- have
one wife is adharma, it is opposed to the Veda and the nsages

399 @O TA @ oAl A1 wd gwmat W @F qeat
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of the people. The reply of Yudhisthirs is: ‘Dharma is
subtle; we only follow the path of our predecessors...I never
told a lie nor am 1 bent on. adharma. But my mother. says
tha.b _we five should have the same woman as ‘wife 490 If one
may Bpeculate on the origin of the Pandavas, itis possible
that they hailed from the hilly regions in the Himalayas
where polyandry prevailed up to recent times, that they were

formidable warriors and made their way in the countries of

Kuru and Paficila and married a Paficala princess. The
descendants of the Pandavs heroes viz. Pariksit and Janame-
jaya are well-known in the Vedic age. The Sat. Br, X111,
4.5 and Ait. Br. 35.1 mention Pariksita Janamejaya as a
performer of Agvamedha. Dag¢aratha, Rama and their
descendants are not spoken of in these ancient works.

In Apuédsana ( 115. 68-75) about fifty ancient kings are
named that gave up flesh-eating in Kaumuda (Xartika)
month and therefore they went to heaven. These passages
of the great epic would have to be assigned at the most to.a
century or two before the Christian era.

The Rimayana ( Ayodhys.109.34) contains a down-right

‘condemna.txon of Buddha®®' as nastika  (atheist)and asa

8. of the same, epic Jabali is introduced as
atheist who condemns in the . presence of Rima tbe finer
virtues of respect for parents and other relatives, the institn-
tlon of Sraddha, condemng those wha talk of the. other .world
3 Rama nob_to leave the. kingdom in.favour of

The two epics have in common many striking verses. For

example, in the story of the Kapota bird and the lubdhaka
‘(hunter ) where the Kapota burnt itself in oxder to offer food
‘to the hungry hunter and the female bird, on the death of the

sle bird, enbered fire and killed herself, a fine verse is put in

400 HEN WAl MRS W@ G R e | e ad
T qortgErEy U A Y qEEG A1 AT AN AR | UE AT IR
CEE st R G e TRSCTTRET, | g

195, 29-31.

41 MR AT F AWK MWW By LR =

, SIS sraFﬂ T ARGEIEY_T9: TS| A 100, 34

R




372 History of Dharmaddastra

the mouth of the female bird in Sﬁnﬁpgwa 148. 6-7.402 1Ip

the Ayodhyalanda 85, 30-31 Sita repeats the same verse be-
‘fore Kausalys when she prepares to go into exile with Rama.
Another famous verse of the propriety of punishing even a
‘guru when he becomes conceited, fails to distinguish between
What ought to-be done or not to be done and who pursues
the wrong path®%® occurs in both. ,The Santiparva (in 57.6)
gays that in former times king Marutta recited an ancient
§loka’in Brhaspati’s treatise in the section on kings (Rajadhi-
kara ) and bhat it is 67.7. Another verse that occurs in both
‘epics is : all collections end in dissolution, all tall things end
in falling down, unions end in separation, lifs ends in
death.204

The discussions so far held make this clear that the main
characters of the Mahabharata were known long before Panini
and that tales relating to Pandava heroes had been embodied
in a work or in works in verse long before Patafijali wrote
i, e. that the core of the Mahabharata existed before 500 B. C.
The same cannot be said about the Ramayana. There is no
ev:dence to show that the prmcnpal characters of the Rama-
y na were known to Pauini or even to Patafijali. At the most
one can say that the three names, Dagaratha, Rama and Qita,
‘were probably knowg abont 260-200 B. C. but not described

w02 Tid g3l 2 Rat B s A ga ) o R GRER WaR
: T G AT 148, 6-7, S@lvulo 39, 30-81 (in this latter the
Madras ed. reads R for |TAT ). b is noteworthy that the

Mitaksara on Yaj. I 86 refers to this-Kapotikiakhyina, quotes.

verges 10 and 12 of Santi 148 and remarks that in the guise of this
story Vyasa recommends ‘anvirohana’ (burning oneself op the
deceased husband’s funeral pyre) as most meritorious. Iam in-
clined to hold that it is the-author of the Rémaysna that probably
borrows. Rama was oply going to a forest (no question of dying
arose ) and so the words are not 50 appropriate in the Ramayana as
they are in the Mahabharata.

108 TORTARSEET FAVERIASTIAG: | Seadt e 03] WAt g )
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as endowed with the qualities they bear in the extant Réma-
yana. Therefore, one may conclude that there was a Bharata
gpic long before there was & Rama epic From the way in
whom were included such doughty ﬁghters as Hu.numa.t Nila,
Jambavat, were directed to go from Kiskindha towards the

south in search of Sita carried away to Lanka by Ravana, one -

feels that the suthor did not correctly kpow the different

countrles ‘that the Vanaras would have had to traverse before By
reach_mg_La.nka Sugriva is said to have told {hem to go

from Kiskindha to the south and one is surprised to read that
Sugriva first mentions the Vindhya mountain with its

thousand peaks and immediately afterwards Narmada (chap. “J
41.8 ) and then mentions Godavari, Krenaveni, Varada (41.9), <.

Mekala, Utkala, Dasarna towns, Avanti (41.10), Vidarbha,
Vanga, Kalinga (41.11). 1t is unnecessary to cite more. The
present writer is constrained to hold that whoever wrote that
chapter was an inhabitant of a place north of the Narmada

. ( which springs from Mekala )** and knew only the ngmes of
towns, rivers and countries without knowing their exact loca-
tion. The author had probably never been to the island of
-Ceylon nor knew anything about the distance between India
and Ceylon nor had he any idea about the extent of Ceylon,
It was all a poetic fancy without any solid basis of known
facts, even ancient. Kiskindha is now shown to be a village
on the Tungabhadra river in the Bellary District. We know
from the Aranyakands ( chap. 13)that Agastya directed Rama,
to have & but in Paficayati near Godavari and from that place
he_later went to Rsyamuka. near Pampa where dwelt Sugriva
with four others (. Aranya 72.11-12 ).40¢

405 Vide Amarakoda which sayé car g ;n:‘fqr ﬁ]’c\nﬁ]’ AFSHIH ’,.

406 Several scholars have written about the location of Lanka, Mr, M,
V. Kibe_locates Lankz in central India (vide ABORI Vol. XVI1
pm 871-38¢; F. W. Thomao prasantation Vol pp. 144-5; 7, G,
Ghosh in ABORF vol. XIX pp, .84-86 ; Daniel John in ABORI vol,
XXI pp. 270-279 ( who holds that Mr. Kibe is wrong and that Ladka
must be some island io the midst of the ses off the southern or
south—eastern coast of the present island of Ceylon. Mr. G. K,
Ramdas holds that * Revana’s Lank3 ’ was uear Amarakantaka ( vids
I. H. Q. vol. IV pp. 338-346 ). 1o A. B. O. R. L. Vol, XIX at p. 86 it
is pointed out that a portion of Orissa was known as Lanki, Shri
M. S. Aney in his paper ¢ The Rimayaba tradition in the present

( Contimnued om the mext page)
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-1t has been shown above that the Rama story and chara-
cters are mentioned in the extant Mahabhirate and the
1 legends and some well-known characters.in the. Mahabharata
! the extant Ramayana. Therefore, all that one
* can say is that both works have influenced each ofher. But
_as the core of the Mahabharata is much older.than that. of the
& .and as_the Mahabharata is four times as bulky: as
ana, it is the latter that most probably borrowed
several ers from the great Epic. It has been demonstra-
“ ted above that the so-called four diredt references in the
! Mahabharata to the Ramayana puy forward by Hoplins are
nob 8o and that only one remains, which appears to me to bea
Iater interpolation.

" Just as the story of Nala-Damayanti was seb outin the
‘Mahabharata from a tale current in early days, so the Rama
‘story might have been only a_popular. tale in_the beginning
and was later turned into an epic, but the Mahabharata, if it
had directly borrowed from _the Ramayana, would not have
differed from the_ epic on such an important_ matter as the
killer of Kumbhakarna. Therefore, it is very probable that
-the Rama tale was included in the Vanaparva at & time when
the Ramayana in its present form did notexist. The present
holds that the Mahabharata assumed its present form
‘certainly before the Chrigiian era, bub how mush esrlier 36 is
difficult to say.

( Continued from the previous page ) )

day Ceylon’ in the Proceedings of the A. I. O. Conferencc at Dar-
bhanga (1948), pp. 206~218 tries to show that Lanka is the present
Ceylon and supports his view by referring to the Sundarakinda,

arguments are far from cobvincing, In the Sundarakanda Lanks
is not an island but is described as the. capital of Rivapa situated
beyond the sea on the slopes of Trikiita and surrounded by a wall
s the verses guoted below testify. The Mahibhirata mentions
Sixhhala and Latika separabely ( Vapaparva 61, 23 Sisihaldn Barba-
r@n mlecchan ye ca Lankanivdsinak ). The Dipavaréa is the ear-
liest chromicle (about Ceylon) and it is not earlier than the 4th
centary A. D, and the Mahdvarhéa is much later (ﬁ@h conbury or
laber ). Thoy ass vob rellable authorities for events that are suppo-
sed to have happened several centuries before Christ.
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. Hopkins*® devotes pp. 386-403 of his work ‘The Great
Epic of Indja ' to the date of the Epic and summarises his con-
clusions on pp. 397-398. On p. 898 he says there is no date of
the Epic’ which will cover all its parts ( though handbook
makers may safely assign it in general to the 2nd century
B. C.). A sizable volume would be required to criticize his
remarks on several matters and to expose the hollowness of
his hasty and one-sided conclusions. To take only one. exa-
mple at random. He relies (p. 387 ) on the occurrence of the
word Dindra in the Harivamsa which is only a supplement to
the Mahabharata and on the fact that in the present text of
the Epic ( Adiparva chap 2.82-83 ) reference..is made to the
Hanvaméa as & Khila, in which are included the deeds of
Visnu such as killing Karhsa and the Bhavisyaparva, which is
s large and wonderful one among Khilas.*% The Dinara is not
mentioned in the 18 parvans of the Mahabharata (not even in

antiparva  nor in Anuéasanaparva ) as Hopking admits on
p. 387. Supposing for a moment that the mention of dindra
in Harivam4a is not interpolated, still' from the reference to
Harivaméa in Adi 1 2 in general it does not necessarily follow
that the writer of Adi. 2 had before him a Harivaméa contai:
ning the word Dinéra. Besides, his dating about the Intro-
duchlon of Dinaras in India is not supported by satxsfa.ctory
evidence. - He states (on p. 387 ) “ for the Roman denarius ig

) known to the Harivamés and the Harivaraéa is known to the

first part of the first book and the last book ; hence such parts
of this book as recognize the Harivarhéa must be later than

467 - Hopkins io ¢ Great Epic of India’ pp. 403—i456 (Appendix A') sets
.. oub 337 oases of parallel phrases in the two Epics. Vide also JOR
( Madras) vol. XI pp. 22-26 on the same topic. )
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the Introduction of Roman coins into the country (100-200
A.D.)’. He does not mention the evidence on which h¢ hages
his conclugion absub the exach period of the Introduction of
the Denarius in India. For the date of early Denarius coins,
vide Pro. of British Academy, Vol. XVIII for 1932 pp.
211-266.4%°

The Romakas are mentioned in Sabhaparva 51.17. One
remarkable matter s ag follows. The Apastamba Dh.S. I, 5.
11.5-6 are * Rajiiah pantha brahmanenasametys’ and ‘ sametya
tn brahmanasyaiva panthah’. These two stitras form the second
half of the verse in Vanaparva 133.1 (the first half being ‘And-
hasya panthah...bharavahasya panthah &e ).

" Vyasa or the Mahabharata has been mentioned in some
éarly inscriptions.

For example, the Pardi plates of Dahra-sena of Sasmwat
907 ( probably of the Kalacuri or Chedi era i. e. of 456
A, D.) ascribes the verse ‘sastirh varsasahasrani’ &e. (in E. I
Vol. X. p. 53) to Vyasa. Gupta Ins. No. 81 at p. 137 (the
Khoh copper—plate of Maharsja Sarvanstha dated in 204 of
the Gupte era ie. 533 A. D.) says ‘uktam ca Mahabharate
Vyasena’#* This inscription establishes that long before 530
A.D. the Gréat Epic was deemed to have one hundred
thonsand verses composed by Vyasa. It has been already
shown how in Bana’s day the Epic was recited to an audience
- of -men and women. Several hundred verses are common to
both the Manusmrti and the Mabhabharata. Commentators
of Dharmséiastra works from early times quote the Maha-
_ bharafa. Medhatithi 8n Mana I 84 quotes one of Yayati's
verses about Kama (desire) being insatiable. On Manu

409 That paper shows that formerly it was believed thabt the Denarins

was introdusted in 269 B. C. But on a fresh appraisal it is stated . .

(on p. 214} that we may regard 190 B. C. as a olose approximation
to the true date. On. p. 254 it is shown that the first Issue of
the paper denarius was in 187 B, C. In plate  IIT accompanying
the vol. No. 32 is a denarius of 42 B, C. and No. 33 of 99, 94 B. C.
Hence Dinarius could have been introduced in India in 150 -B. C.

410 Onp. 37 ( Gupta Iuaoriptiox;_ No. 31) the Inscription ends with the
© words ‘I I WEIWRE WAWGEAT WigArat Ao WRR-
C, B TR o | e R e ) e R
- qgeRE N TgPEET .. 7 9 ) SRANE...RF TN @t
- ( Comtinued on the next page )
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X1.93 he quotes ‘ Ubhau Madhvasavaksibau’ ( Udyoga 59.5);
on I1X.64 he quotes Santi 63.134% that the Sadra is entit-
led to three asramas but not to that of parivrajaka. On Manu
VIL 177 he quotes the well~known verse * na kaéeit kasyacit ’
(quoted above ). The Mit, quotes the Mahabharata or Vyiss
frequently (e. g. on Yaj. 1.72,86, 256, III. 6, 250, 258, 300 ):
Apararka quotes from the Mahabharata dozens of verses, but
the quotations from Vy#sa include many verses on Vyava-
hara attributed to Vyasa which do not ocecur in the Maha-
bharata. The Krtyakalpataru sparingly quotes the Maha-
bharata. It is unnecessary to refer to other and later

digests on the- question of the date and text of the

Mahabharata.

When ancient Indians came to Java they brought with
them their sacred books. The Mahabbirata soon became
most popular among the Javanese. Portions of the Maha-
bharata were rendgrad -ipto old Javanese or Kavi postry.
This work is known as Brata Yuda (modern Javanese) i.e.
Bharata Yuddha. The Kalasan Inscription of the Saka year
700 (778 A. D. ) found in a temple in central Java is the
earliest Javanese Inseription written in a North Indian script.
It was published by Dr. R. G. Bhandarkar in JBBRAS Vol.
VII part 2 from a photograph copy sent to him from Batavia.
It opens with a salutation to Tara, Buddhist goddess. The
temple was constructed by the- Rajagurv (king’s chaplain )
of a king of the Sailendra dynasty. It contains twelve verses
one of which is quoted below.*** Sardar K. M. Panikkar's

( Continued from the previous page ).

R 7, TR | ATAIFCAY.... G0 GLFa T 1 Vido tho list of

imprecatory verses from inscriptions set out in H. of Dh, vol. IT
pp. 1271-77. The above five verses are respectively Nos, 6, 13

( reads TYAT), 1, 2, 4 and the last is nob in thsb lish. Vide
under Manusmrti about these verses being sometimes attributed to
Manu and bhe criticism of Hopkin’s views thereon, ’

gyt A Rd s T ) AR acediy wer O
ASTE . The Ch. ed. reads this as ¢ giuRerargul R ... 55
(30X 75, 51) ; oA Fifen & awfin RRifmg Wf 63,18,

a2 GEEEnmRE: eI @ YEr A usiag: |  El-
* QT @S 0 e AR U Lo is the semo a8

( Continued on the mext page )

H, D,—48 .
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CHAPTER XXVI
PRATISTHA AND UTSARGA

Pratisthd and Utsarga (foundation of temples and dedioa-
tion of wells, tanks, parks &c. for the benefit of the publie ).

The subjeot of gifts naturally leads on to the topics of
pralistha and utsarga. We saw sbova (p. 157 f. ». 370) how

" the comstruction of temples, wells and similar religious and

charitable foundations and institutions was included under
pirtadharma and how &@dras were entitled to perform such
dharms, The Mit. on Yaj II. 114 points®?®® out that women
(and widows) were entitled to spend on piuriu objects, though
they were not authorized to perform isfa dharma (i. e. vedic
gacrifices &c.). Modern decisions have gone so far that a Hindu
widow whose powers of alienabing for secular purposes property
inherited from her husband are very limited has been held to
possess greater powers of alienation if the alienation ‘be made
for the spiritual benefit of her deceased husband and dedications
by her of a small fraction of the property for the continuous
benefit of the soul of the deceased owner have been upheld,3°%7
Such works of public utility have been highly recommended
from very ancient times, Sabara ***® on Jaimini L 3. 2 refers
to the smrti rules about charitable objects which are based
on such §ru#i passages as ‘O Agni, who art ancient and a king,
thou art to the man who desires to offer a gaerifies lilkte prapa
( shed where water is distributed to travellers) in a desert’. 1In

2066. & T IFEITT UAIUSHONNET SITWR HUATURITRE AR
gwacq | far. on 3r. 11, 114,

2067. Vide Sardar Singh v. Kunj Behari L. R. 49 I. A. 383 p. 391
(a gift made by a widow of a small part of her husband’s property to
the temple of Jagarnatha at Purl for bhoga i. e. food offerings to the
deity was upheld); Thekur Indraj Bus v. Thakur Sheo Naresh, 2Lucknow
%13 (where a temple erected and endowed by a widow for the benefit of
her husband’s soul as well as of her own by alienating -about Zsth part
of the entire property left by her husband was held to be valid ).

2068. aTTEAEEING B CITHRIT 7 TANATERIR | 997 T FHFR ) 4T~
& 9o A ) aW WBAEH TRIgEnR o | @R on S L 3. 25 wee-
T 501 Y e g9y T W el 5 X 4 1 WieRdg gomien S
qisE sanmT el = X, 107, 10 ‘

H, D, 112
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Rg. X. 107, 10 a pugkarini (a tank) is mentioned. The Vignu
Dh. S. (chap. 91. 1-?) states ‘ one who digs a well ( for the public)
has (the consequences of ) half his sins destroyed when the
water has begun fo flow forth; one who dedicates a pond is
forever happy (free from thirst) and attains the world of
Varuna.” Bapa in his Kadambarl (para 44 ) ?°*® mentions that
smrtis enjoined upon men the foundation (for public use) of halls,
shelters, wells, prapds, gardens, temples, embankments, water
wheels &c. Some sages went o far as to say that the reward of
sacrifices is only heaven, but by purta ( consecration of temples,
tanks and gardens) one secures release from sassara.?™® This
shows that charitable works for the use of the public or large
sections of the public came to be regarded as more meritorious
than sacrifices the gifts in which benefited only brahmanas,

From very anclent times the procedure of dedisating a wall
or tank to the public has been settled. Among the earliest is
the one in the Sankhyayana gr. V. 2 (S. B. E. vol. 29 pp.134-135)
which is as follows: Now about the censecration of ponds, wells
and tanks, In the bright fortnight or on an auspicious tith:
(day) having cooked a caru (boiled food) of barley in milk he
(the donor) should sacrifice with the two verses ‘tvam no
‘agne’ ( Rg. IV. 1. 4-5) and with the verses ‘ ava te hela’ (Rg. L.
24, 14), ‘ imam me varuna’ (Rg. I. 25. 19), ‘uduttamam Varuna’
(Rg. 1. 24, 15), *imam dhiyam’ (Rg. VIIL 42.3) and with
the words ‘ the domestic one, he who goes away from the houss,
the refreshing one, he who goes into the kennel, he who dwells
in the kennel, he who comes out of it, the greedy one, the
destroyer of enemies ’ to the different directions beginning with
the west ( Varuni, one over which Varupa presided) from left
toright. In the ¢éntre he makes oblations with milk with the
verses ‘visvatas caksuruta’ (Rg. X, 81. 3), ‘idam Vispur’
(Rg. I. 22, 17 ); he plunges into the water with the verse ‘ yat
kim cedam Varuna’ ( Rg. VIL 89.5).2%" A cow and a pair of

2069. WRATENT WNEEIRUNTRAGTETAATITATIGHT voe ooe (ST
s Tar ( et ) | wrgeat para 44, _ A

2070. Fergal wIaY @AY gt &) RiEgAAr ! sAsE @ wWae gang-
PR 1 GERGRETE qAAE Wendaraa | KrGHTEer quoted in FHeqTeArai
p. 10. : )
2071, Even in the e. g. Rg. in VII, 49. 3 (y#sam 18j3 varugo yati
madhye ) Varuga is the lord of waters' and therefore it is appropriate
that in dedicating wells and tanks to the public Varupna should be

invoked in several verses.

.
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clothes are the fee for this sacrifice. Then follows the feeding

- of brahmanas,

The Aév, gr, parisista IV, 9, Par, gr, paridista, Matsya-
purana chap. 58, Agnipurana chap. 64 contain a more extensive
procedure about the dedication of wells and reservoirs of
watber. That in the Par, gr. pariSista is briefly as®™ follows:
“In the northward passage of the sun, in the bright half, on
an . suspicious day, tithi, vira ( week day ), naksatra and karana
the donor should cook caru sacred to Varuna of barley, offer the
two ajyabhagas and sacrifice in fire ten oblations of clarified
butter with the mantras, Rg.'IV. 1. 4,IV. 1,5, 1. 25, 19, L 24,
11, Kat. ér. 25. 1. 11 (ye te $atarh Varunsa ), ayascagne ( Kat.
v, 95, 1. 11), Re. I 24,15, Re. L 24. 8, Vaj. 8. IV. 36, Vaj. S,

VIIL 24.297% He then sacrifices ( ten oblations) of the mess of

cooked food to Agni, Soma, Varuna, Yajis, Ugra, Bhima,
Satakratu ( Indra ), Vyusti ( prosperity ), Svarga ( Heaven ) and
lastly to Agni Svigtakrt (with svaha af the end of each as in
‘agnaye svaha’), After partaking of the remains of the cooked

"food he should introduce aquatic animals (like fishes and
" torboises in the pond &ec. ) and having bathed and decked a cow
“he should make the cow enter the reservoir, repeat the Purusa-

sikta ( Rg. X. 90. 1-16 ) and donate that cow to the acarya and
should also make presents to him of two ear-rings, clothes and

 of another cow as fee and give a dinner to brahmanas,” Apararka
.(p, 413-414), the Nirpayasindhu and others add from the

Bahvrea gr. pariSista thet when fthe cow enters the water, he
should repeat a mantra ' may you make this water holy: may
the water always be pure, boly and ambrosia-like ; while saving
me ( from sin ) may you bathe in-sacred water ; she crosses from
region to region and also saves (me and others)’; and that the
donor holds the end of the cow’s tail, enfers the water and brings
her out in the north-east corner (of the reservoir). This procedure

2072. remdl AATHIASERASIATITAAT ARBEAT S ETRATATTA TG
TG ATYIATOISR oA ARERAGIFN F TOETE a9 TR IR q
AAAATITATNFESAGAIING ¢ «7 0 § &F &t ol 4 | qwor avar anin ¥
A AAATH TZAAGE 1@ UST IFURA ARG IRAR g gedt T -
MY GERIAY TG TAHAT @GT A WA WY W qen Rae-
FAFARS TSI RIS TT T TRITEAT TETEH FTATFEAT 58 0 Ho-
Juar Trah® VSR a8t FHORNSEE | IR T, TR,

2073. The ten verses are quoted in full in the Danakriygkaumudi

PP 175-17 6,

2%
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does not apply to the conseci;ation of_'a well. In that case a
cow is only made to go round the well,

Gradually the procedure prescribed in the puranas came to
have the upper hand so much so that Apardrka (p. 15) says
that in pratisthd the procedure preseribed in the puranas has to

be followed and no other,20™

Apararka (pp. 409-414), Hemadri ( Dana pp. 997-1029),
Danakriyakaumudl (pp. 160-181), Jaladayotsarga-tattva of
Raghunandana, the Pratisthimaytkha and Utsargamaytikha of
Nilakantha, Rajadharmakaustubha ( pp. 171-223) and several
other works give a very.comprehensive procedure of the con-
secration of wells, ponds and tanks, based upon the grhya-
parisistas, the puranas such as the Matsya chap. 58, the Tantras,
Paficaritra and other works. This procedure is passed over here.
The idea®" was that unless tbe reservoir was consecrated in the
way prescribed its water was not holy and when consscrated it
became holy. Pratisthd generally means dedicating to the

public with prescribed?’’® rites, Utsarga means ‘ divesting one-

self of ownership over a thing and dedicating it for the use of
all,’ There were four principal stages in the procedure of
pratistha ; first the sankalpa,?®™ then the homa, then the utsarga
(i e, declaration that the thing has been dedicated) and lastly
the daksind and feeding of brihmanas. In Deosaran Bharthi v.
Deoki Bharthi 3 Datna 842 it was said ( ab p. 850 ) ‘ the essential
ingredient that constitutes a gift whethier of movable or of
immovable property in the Hindu Law is the Sankalpa and the
Samarpana whereby the property is completely given away and
the owner completely divests himself of the ownership in the

Aanm _©

2074, Ud TRASTIAR UG HIREAETR TRIT 41 | Jurdg w4rfivsr-
ATAIRI A 3 {FTAeg Ut vRFTasarg | I . 15.

2075. gar Gra LIEERTIELEEGCTEEE L §$rm°m¢ USeg A Wmm@-
F amﬁrm'amrqr THS TqgHeHaA | aﬁq agIEs URar QEETaer 9y
wAsgger quoted in fyotafyeyg IIL g;nu p. 334.

2076. aRse EiTEeTSTERE: | FATHITRITST . 166,

2077. The wgey would be in the form aa—qnq msgm
aammmmwmwrammmm&:mr TGO AT TST-
ST TR amzuq'l F;mra‘fmrgm p 167; the gegs is made in some
such words as 37} amamq WWHISW 'i*gtvfart-r eeene AITAHHTG: -
FeITRT TROMG AN STSEARTTE Wml armamo p. 179;
at the end of the rite the donor recited the verse ¢ grarsd Q:m-q-a-:ar gy
At SR YRSy WaE TTgeraea 0’ quoted in mmr@v
PP 179 and 216.
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property . In the case of temples, the proper word to use is
pratisthd and not utsarga.

There is a difference in the technical meaning of dana and
utsarga. In the former the donor gives up his ownership over
a thing, makes another the owner of it and cannot thereafter
uge. it nor has ha any control ovar it.  When & man makeg an
' uts 'ga he no doubt gives up his ownership, but he gives up the
thinig"for the benefit of all (as in the formula above he uses the
. Word garvabhiitebhyah ) and so the opinion of most writers is
€ that he can as 8 member of the public make use of the thing
dedicated by him, though there were a few authors who recom-
mended that he should not do 50,27

T Reservoirs of water that are dug out by man are of four
¥+ kinds, kiips, vapl, pugkarini and tadaga.”® Some of the works

doting kaps a5 a well that is from five to fifty cubits in length
“(if rectangular) or in diameber (if it Is circular). It has
‘generally no flight of steps to reach the water. Vapl is a
'ell with a flight of steps on all sides or on three or two sides
sor orie side only and its mouth may be from 50 to 100 cubits; a

tadaga (a. tank ) is from 200 to 800 cubits. The Matsyapurana
154, 512:states that a vapl is equal to ten kipas ( in merit) and
‘s hrada (deep reservoir ) is equal to ten vapis; a son is equal
to ten hradas and a tree is equal to ten sons. According
35 to the Vasistba-sarhhita quoted by Raghunandana a pusgkarini

1s up to 400 cubits and a tadiga Is five Hmes as much, - Ag
~~certain auspicious times only the consecration of- wel]s and

% tanks is to take place ™™

 Trees have been highly prized in India at all .tlmes They
‘were useful in sacnﬁces for makmg the yupa (the post to

2077u a(F Eﬁﬁr@: I XY ammwm TEIW l‘!ﬁﬁw g Fﬂaﬂtlﬂi"
g | T AR gRiH It I GIGE T WAAE | o © @San 'qt!vn-
e ﬁ“ﬂ‘iﬁﬁﬁ‘f ‘ﬂ'ﬁﬁ EI%T"TTIE laat "ﬁ?ﬁﬁﬁﬁmfr Wﬂmml‘
Iwm—mmm | HrsrRrear rgamrwz Arggegsaaa: | Fé‘:!\ﬂﬁ HEIE?N B
i wgm N E TSy aﬂgrmmm WHIT R anegaiarg |
mmfgqr P 126 ; compare smmratcEaT ( Jiv. patt II. p. 526).

2078. U TSEIL) ¥ T FATHTEIIRRAR: mmnv{‘mamrm

TAT T ARIGUORK 1 v o0 RUISTIRT TARAW: Erqammah‘w iR Farrora 1
SEEEEETad of ygavga. Vide also MRS p. 126.

2079. Vide gri@arwiwdt p. 132 and AT (gw@ve p. 1003)
quoting fRvaywag.

27

uskarmi*‘ls from 100 to 200 cubits in length or diameter and a
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" which the sacrificial animal was tied ), for idhma ( samidhs

whish wara thrown into firg ), for tho several ladles like sruva,
juhi efe. The Tal Br, I, 1. 3 speaks of seven holy trees. The
Tai. S. III. 4. 8. 4 states that idhma ( samidhs ) should be of
the nyagrodha, udumbara, aévattha and plaksa trees, as they
are the abodes of Gandharvas and Apsarases.?®® Begides trees
with their verdant foliage looked beautiful and the leaves of
some of them ( such as the mango tree ) are hung up even now
in pandals and at entrances of houses as auspicious in marriage
and other ceremonies, Hemadri cites a passage from the
Brahmapurana that the twigs and leaves of the Asvattha
(the pipal tree ), udumbara, plaksa, cuta (mange) and nya-
grodha are styled paficabhanga 28! and are auspicious in all
rites. The palasa tree was held to be g0 sacred that one was not
to make seats, sandals or tooth brush from it or its branches
and twigs ( Baud. Dh. S. IT. 3. 25 ). Trees gave shelter against
heat and also yielded flowers and fruits (for worship of gods
and pitrs). When felled their wood was useful in building
houses, for making implements of husbandry and for producing
heat and warmth.. In his 7th Pillar Edict ( of Dselhi-Topra )
ASoka mentions the construction of wells at a distance of 8
krosas and the planting of banyan trees and mango groves
(C. 1. 1L vol. I pp. 134-135). The Mahabhasya (vol.I. p. 14)
quotes a portion of an ancient verse which conveys that if a
person waters and tends mango trees, his pitrs feel extremely
pleased.2¥? Manu IV. 39 and Yaj I 133 require the sniataka to
circumambulate well-known trees ( like a$vatthsa ) if he meets
them on the way. The Kadambarl also refers to this practice
of worshipping treeg, particularly by women desiring to have
a son.®® The Mahabharata ( Anudasanaparva 58. 23-32)
bighly eulogizes plant life and divides plants into six kinds
viz. vrksa (tree), latd (creepers that cling to trees), valll
( creepers that spread on the ground ), gulma ( bushes ), tvaksara

2080, Warsiry sivgee stsae: waT gAY WAeAd 3 awwaicEREi gEn
3 & IIL 4. 8. 4.

2081. ersaeigEACEATIATIA TS | TR TR ST FIRHG AT
gmEaaweg p. 47. '

2082, g W fata fAivEn 0 #gvrcg vol. I p. 14 The
several benefits mentioned.above are narrated in Anudasana-parva 58.
28-30 and Vigpu Db. 8. 91. 5-8.

2223. PFATIATIN(SALAC, ATAAGHNT FAIGRANT T+ | FEPTA
para 56.
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( trees whose bark is strong, while the inside is hollow, like

bambooe ) and srace and adds that he who plante treoe iz gaved
(in a future existence) by them just as sons do and that they
should be tended like sons,2* The Vignu Dh.S.91.4 says the same
thing. Hemadri (Dana pp. 1030-31) cites a long passage from
the Padmapurana how by planting different trees and plants
like a$vattha, adoks, tamarind, pomegranate and others a man
secures such rewards (respectively) as wealth, removal of
sorrow, long life, a wife, &c. Vrddha-Gautama ( Jiv., part 2.
p. 625) identifies the Aévattha tree with Sri Krsna. The
Mshabharata (Santi 69. 42 ) forbids even the felling of the
Jeaves of trees like the advattha that have a platform 285 builf
for them ( caitya). Santiparva 184, 1-17 graphically describes
how trees have life since they feel pain and pleasure and grow
though cut. The Bhavigyapurana quoted in the Utsarga-

.mayikha ( p. 16 ) states ‘ he who plants either one a$vattha or

one picumarda or one nyagrodha or ten tamarind trees, or the
three trees i e. kapittha, bilva and amalaka or plants five
mango trees would not see hell ( i. 6. would not be condemned
to hell for his sins .28 The Matsyapurana ( chap. 270. 28-29 )
requires that to the east of the mandapa of a temple f{ruif-bear-
ing trees should be planted, to the south trees that contain
milky sap, to the west a reservoir of water with lotuses therein
ghould be comstructed and to the north a flower garden and
sarala and tala trees. Vas, Dh,S.19,11-12 prescribes that no one
should injure (i. e. cut) tress that yield fruits and flowers except
only for purposes of cultivating the land 27 ( and for sacrificial
purposes, as laid down in Vispu Dh, S, 51, 63 ). The Vigpu
Dh. S. V. 55. 59 prescribes that the king should award the
highest fine, the middling fine, or a fine of 100 karsapanas or of
one kirsapana rospoctively against those who wrongfully cut
a tree bearing fruit or & tree thabt bears flowers, or who cut
creepers and shrubs or grass.

Hemadri ( Dana. pp. 1029-1055 ) deals at length with the
planting of trees, the dedication of a garden and the merit

. 2084 gwd gwg wrmrrep?a T |1 GENEW @IgeT o S
TUaT §gT | SIRURATET 15T TART 9Hd; Tgan: | agsms 58, 30-31; qq-
~ ° N ~ ”~ <. ’ gm q
g W@ g Waa! Homguags 91. 4.
. < ~ ~~
2085. ST AT WSIAN GIRT QA | @i 69, 42,
| 2086, sisqarivay ﬁgﬁéﬁa’ =rriuds; gar faraohiest | sieuNeaaes-

T T I A T ORI AReggay in geguage p. 16 and in trovgd-
mregy p. 183,

2087, USTHG AU AT HYOIRTONA Frqe=ar) Ffars 19.11-12
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acquired by making gifts of various trees. The procedure of
dedicating a gardenm is prescribed in San. gr. V. 3, Aév, gr.
parigista IV. 10, the Matsyapurana 59, Agnipurana 70 and in
many other works, Ifis modelled on the dedication of wells
and fanks. The Matsyapurana expressly siates that the
procedure of the consecration of & tank ig extended to the con-
secration of everything, such as a prasdda (a large house or
hall for public uss), 8 garden &c., the only difference being that
the mantras are different.?®® The procedure in San. gr.**®
(V.3)is: Having established the sacred fire in that garden

and having cooked a mess of food, the donor should sacrifice .

with the words ( Vignave svaha, Indragnibhyam svahi, Visva-
karmane svaha ) and with verses Rg. IIL 8. 6 £ ( yan vo naro ),
verse by verse. Then he recites over the garden the verse Rg.
III. 8. 11 * vanaspate $ataval§o vi roha.” The fee for the sacris
fice is gold.

Devata-pratistha—( Consecration of an image in a femple ).

Though the dharmastitras speak as shown above of images
and temples, it strikes one as somewhat strange that none of
the principal grhya and dharma-siitras contains any procedure
of consecrating an image in a temple, while in the puranas and
some of the digests much space is devoted to the topic of devata-

pratistha. The Matsyapurana in chap. 264 and the Agnipurana -

in chap, 60 and 66 deal with devatapratistha in general, There
are special chapters in the puranas on the consecration of the
image of Vignu or of Siva or the Linga. It wonld be impossible
to deal in any detail with all this matter, The worship of god
can be done in two ways, viz. without any outward symbol
and with a symbol. The first iz achieved by a prayer and
offering oblations into fire; the second by means of images.
But even image worshippers are quite comscious that god is
pure consciousness (cit), is one without a second, is without
parts and without a physiesl body, and that the varioug images

2088. 3w GUOIY FSIRNIG=AR | HATWIY FAIG qa7 GEHIOAT 1

¥ 0F PG TREE ¥ q | e RV W TG RY I AT

58, 50-52. qrgmrai AAT38Y aNNAIRE | TSR SR SRiaT )
1=g 59. 3.

2089. AURASEANHANR TSI - FATAT Roord  wnemwieat

IR (ol WRE TFR 7€ 5 wrd YEEAER qaes Ay

Rwd it 1o 4. V.3,
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in which he is thoughtas in-dwelling are 80 imagined for the
benefit of worshippers.?®®

The worship of god through the medium of images is
again two-fold, viz. done in one’s house and in & public temple.
The latter is, according to many works, the best and the
completest, since’it allows of the celebration of festivals and
the performance of the varied itemns or modes of worship
(upacara ). Private worship of idols in one’s house has already
been dealt with above ( pp. 726-736 ) under Devaptiji. Now the
worship of images in temples remains to be dealt with, The esta-
blishment of images in temples is again of two kinds viz. calarca
( where the image can be lifted up, moved to another place ) and

" gthirgrea ( where the image is fixed on a pedestal or is not meant

to be lifted up or moved ). The consecration of these two differs
in certain details.

Here numerous matters have to be considered. The principal
matters to be attended to according to the Matsyapurana
(264-66) are : the auspicious time for the consecration of an image,
the erection of a mandaps to the east or north of the templs,
the erection of a vedi therein, erection of four toranas ( arched
gates ) for the mandapa, placing two auspicious jars at each of
four gates filled with scented water and herbs and covered with
mango leaves and white cloth, ralsing of banners all round the
mandapa, worship of lokapalas (guardian deities of quarters ),

. ereoting another mandapa for bathing the image in, bringing the

jmage and honouring the artizans, drawing lines on the image
or linga with a golden needle to represent the lustre of eyes, the
selection of a qualified sthipaka or dcarya and of from eight
to.32 other priests ( called mirtipa ); taking the image or linga
to the mandapa meant for bathing the image, bathing the image
to the accompaniment of music with paficagavya mixture, with

mrbbika (loose earth ), with holy ashes and water ; rendering it
pure by repeating four mantras ( viz. samudrajyesthah, apo
divyah, yasam raja and apo hi gtha, which are respectively Rg.
VII. 49.1-3 and X. 9.1 ); offering worship after ths bath to
the image with sandalwood paste and covering it with a
garment ( with the verse ‘ abhi vastra’ Rg. IX., 97. 50 ), placing
the image in a standing position with the mantra ‘ uttistha ’
(Re. L 40. 1) ; placing the image in a chariot with the verses

2090. REARIRART PORGTIRIGRT: | JIRAET FRIG A5
wa@ew«T b guoted in the Fanidgrasy of vg=awgs (p. 50).
H.D, 113




iR

e gy

gag o,

S s i

BT L 2 o e e

NS

SLaEE

[

)

SY

Waverpment Oriental Series Clags B, wo 6

HISTORY OF DHARMASASTRA

( ANCIENT AND MEDILEVAL
BELIGIOUS AND CIVIL LAW)

BY

MAHNMAHOPIUDHYAYA PANDURANG VAMAN KANE, M.AJLA,
ALVOCATE, HIGH COURT, BOMBAY ; SENIOR ADVOCATE.
FEDERAL COURY OF INDIA; FELLOW AND VicE-
PRESIDENT OF THE BOMBAY ASIATIC SOCIETY,
AUTHOR OF ‘ HISTORY OF SANSKERIT
POETICS ", BTC.

Bhandarkar Oriental Research Institute, Poona
- 1946




‘¢ | Y

CHAPTER XXXII ’-

SADACARA

CUSTOMS AND MODERN CUSTOMARY LAW!6%

From Gautama 1% downwards many writers dilate upon the
sources of dharma. Gautama I 1-2 states: ‘ the Veda is the '
gource ( mitla ) of dharma and also the tradition (or smrtis)
and practice of those who know the Veda’®, Similarly Ap. Dh. 8. ;
(I 1.1.1-2) says: ‘ we shall propound the acts (that produce g

_ merit ) which are evolved from conventions and practices; the k
authority ( for finding out the dharmas) are the conventions of i
those who know the dharma and the Vedas’, Yas L 47 pro-
vides: ‘dharma is declared by the Vedas and Smrtis; on ' 3
Failure of these two the practice of the éistas is the authority !
(for finding out what dharma is); a $ista however is one
whose heart is free from ( worldly ) desires and (only) such
acts of éistas are ( to be held as) dharma for which no { worldly

1606, This chapter and the next represent, with a few minor additions, g
two of the four lectures I delivered in November 1944 at the Bombay Uni- ' X
versity as the 8ir Lallubhal Shah Lecturer. I am thankful to the Syndicate
of the Bombay University for permission to incorporate these two lectures
in this volume,
1606a. 35} wiwgma ) aigt A WS | 9. L 1-2; sue grerani-
FIFTATE, SIMCTIRTW: | IHFQHT: SRor 3grsg ! one. 9. . L 1.1.1-3;
gﬁmﬁ'ﬁr‘%ﬁ e 1 agary ﬁm'rar( SHTURR | RIS GARRAEHT | AR
wRo g 1Ay L4475 gt i 93 ww 9 mmrmp . geg- ;
FEFEI: WA CLECITES wag 0 oar L7; adisfusy wige wRms T y
argqr‘[ 1 TR T mu‘amr‘nm?na{q 7 n :xg 1. 6. gxgw explains mula in :
Gaut. as pra-mana. and mm’a‘ﬂiiﬁl?{ as qmw SYHIUT Hﬂ‘l’. RIS ﬁﬁb‘r'
mmmm !ﬂ'a“ﬂl’ gra i GTIWK_"SI ATAR FH‘IFE!F(I %g '015!' AT e i
‘Eﬂ‘amraml AN T HTGTIUT G ARALN g, 1. According to '
him qm!rranrmlq means relatmg to practices based upon agreements or
‘conventions. Manu distinguishes between dila and Zcara. The first means; acc.
to Kullika and others, such moral qualities as * devotion to learning, to
gods’ and to parents’ &c. mentioned in Harita (quoted by Kulluka), All
commentators connect ‘svasya’ in Manu IL 12 and Yaj. I. 7 with
*priyam’, but Pandit Gattnlal connects it with ' saddcara’ which means
according to him ‘sampradiya’ (in Satsiddhantamartanda I. 5 p. 49, Nir.
ed. 1942). oo Ce - . e e .. :

- 14
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or secular ) cause ( or motive ) can be assigned’.19? Manu II. 6
and Yaj. L 7 declare that Veda (or $ruti), smrti and the
practices of the good are the principal sources of dharma. The
words employed in these works are §ila, samaya, Geare or saddcara
or $istacara™’ (the latter three meaning the same thing)

Kp. employs both words vig, samaya and dedra; the first of which
probably means ‘agreement or convention or usage’, while the
latter means ‘ custom’. The word ‘ custom ’ now conveys the
idea of some antiquity,15® while usage or convention does not
necessarily convey that idea. A usage may be recent or it may
be established by agreement among a certain class of persons
(such as traders or craftsmen ). We have to see what is meant
when it is said that dcare or §istacdra or saddcira is the source
{miila ) of dharma. An indication of the meaning is furnished

by the word pramana employed by Ap. and Vas. The meaning -

is that just as the revealed books ( Veda) and the smrtis
authoritatively lay down what dharma is, so also in our quest
to find out what dharma ig in the varying circumstances of life
the practices of those who may be called $istas furnish us with
the necessary criterion or norm i. . éistacara is the touchstone
for judging whether an act is in consonance with what the
Sagtras require us.to do. The theory of the ancient writers was
that the smrtis were based on parts of Veda (that consists ‘of
mantras and Brahmana texts ) which though formerly existent
are nob now extant or available, that similarly the practices of
.those who were learned in the Vedas and were deemed to be
"4istas must be inferred to have been based on portions of Veda
-not now available. This theory was advanced by such ancient

1607. As to the:qualifications of distas, vide H. of Dh. vol. II. pp. 971~
72 where references are given to Baud. Dh, S., Manu, the Matsyapurana and
a few other works. The Tai. Up. I.: 11 contains perhaps the oldest extant
indication as to who should be regarded as distas, though that word itself
i6 not useds A7 97 T AREIEHET a1 TAfTaiHE a1 | § & aw
AT TTHT ST AT UTHHL: ¥: a1 & A 98 AU G G@Un 1 AT
SYETAY | ¥ TF ATHY ... YHATAR G IAT T 7Y AT T ¥y 7auw:

1608. Vide Dalglish v. Guzuffer 23 Cal. 427, 429 and Sariatullah v.*
Pran Nath 26 Cal. 1?4, 187 for the meaning of usage in modern enactments
as distingnished from ‘custom’. In Juggomohun Ghose vo. Manickchund
7 Moo. 1. A, 264 at p 282 (mercantile) nsage is sharply distinguished from
custom in that the former need not possess the characteristics of antiquity,

uniformity and notoriety that the latter must possess.
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1M ] Inference as to praclices of distas 827

writers as Ap.16% and was taken up by many subsequent works,
Manu I1. 7 also states that whatever dharma has been ordained
for any person by Manu, all that hag been entirely declared in
the Veda for the Veda is full of all knowledge. But it does
not follow from this nor is it ever meant that all practices of
sistas are authoritative in matters of dharma. The qualifica-
tion was added that where the practices of gistas are clearly
referable t0 or are prompted by a seen motive or by the dasire
to secure pleasure, there they are not authoritative. Manu-
(1. 18 ) restricted the word sadicara to the customs handed
down from generation to generation among the four varnas
and the mixed castes in the country called by him Brahma-
varfa (I, 17 ). But many other writers did not so restrict it in
this way.

‘We have to distinguish between what are called the gources
( mala or pramana ) of dharma and the sthanas of dharma ( Yaj.
L3 and 7). The former indicate to the inguiring spirit
what dharma is (1i.e.they are what are called jaapaka hetu. ),
while the latter must be studied as aids by the expounders of
dharma in order to correctly grasp what dharma is, i e. the
different lores ( other than Veda and smrti) are not directly
the sources of dharma, but are only mediately so. This distine-
tion is an ancient one as even Gautama XI. 19 provides that
the king is helped in his administration of justice by the Veda,
the dharmasastras, the auxiliary lores (angas), the Upavedas
and the Purana. 1611

The position of the Parvamimarisid in relation to the
authoritativeness of smrtis and customs requires careful and

1609. GWAGT AAAFR: | - ATUNHI QAIFETHETAAT: qr387:
SMEEATEY | 99 g Nguwicud: TIY a9 WRWd | aggIaar avEra
el eug. 9. §. 1. 4. 12, 8, 10-13. The first sitra may be used for
explaining Vas, 1. 4 ; gygraruiamreor means *that has a known or perceptible
worldly motive such as covetousness’. Vide note 1653 below. Compare %
I, 3. 7 R1% 9t FHIOITHE0T &c. quoted below.

1610 gREFERTATTRATAGIREEE | 351 Wand Gt via 9
5ggsu 9. 1. 3, on which @@t says, u¥ed ¥ TGIH €U a0 1 gan« =1
ik, while firafsr explains, ‘ Rt INARIIAFTAR | 24
a7 QR WrAngaEn: AEn SRERT waesar.?  oOn L 7 @ahs
says, gUUIEAT @ RAMIFN A raagGAT g Suadr F9Ewiaia-
Tradgil RARPIEFET AagURREIAT  IQEARHIAT IH T
HIWLE 9 qeg= A0En .

1611, §¥9 < TR AT WAMIATIF LI FUORL 1 A, X, 19,
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detailed consideration. In 1 3. 1-2162 Jaimini considers the
question whether such smrti injunctions as ° one should perform
the Astaks é&raddhas’,1¥3 or ’one should construct a tank or
set up a prap@ (place for free distribution of water to thirsty
travellers’ ), or ‘ tufts of hair should be kept on the head’ (at
caula according to the gotra) are authoritative and establishes
the conclusion that they are authoritative, since such smrti
injunctions equally with Vedic ones are addressed to the same
persons (viz. the followers of the Veda) who have to act
according to them. The idea is that those who perform the acts
expressly enjoined by the Veda are also seen to perform the
acts enjoined by such smrtis as that of Manu and therefore the
principal reagson why these smrtis are authoritative is the fact
that those who know the Veda accept these smrtis as authorita-
tive and hold fast by them, as Medhatithi on Manu II. 6 says
citing some verses from his own work called Smrtiviveka. 161
Sabara endeavours to show that there are indications ( linga ) in
the Vaodie texte pointing to the existence of what ic pregeribed in
the smrtis e, g. he cites the Vedic verse ‘yam janah’ as indicative

1612. 'czm TEEgSEIgTegAAtal TG | AN I SR ITOmITAg -
| Fq‘l‘[l 3. 1.3, 1~2. The word zgwra is here used in the sense of

VEEIH 31“[ 7 'TQ‘H‘ "ITH'??ET { waTY; i'&' FEJET 1... grUwIgHida a@mm-m‘rwm-
:ﬂamqmmn' 1 AUt JgEdTEeTERTTY | §ET; about sigeT he says
'-qmnagwa ReRT a%mm T mawa?‘wamqv 17, That verse is,
aqf [ Mg G YRIEETR | GIEET q0 QA FqT AT 397G gwg'éil
This occurs in =114q. . qr. II. 10, 27, in qitemeger I 2 and in aua%z;
III. 10. 2 where we havemqeﬂ etc. Acc. to T the topic of Jai. 1. 3. 1-2
is not such smrti texts as those on Astaka, but the Vedic verse af s itself.
The -'qmgm' p. 126 adds amm |UHH ERA awmmamﬁmm
Eama;m I Hawww o m%ra IR A T TERITR ISR A T TR -
rf""? %ﬂ&‘r‘ﬁfﬁ’ The word aﬁ'mm'mq in the sgtra is explained in the
m&ammm as oiri:a'ﬁra'm FHIGTATAT T RINRF UF STHRNGTIATANAR
mqmmmrqrmwwq» {on 3. 1. 3. 4 p. 27) while the AT (p 125)
proposes also another explanatlon a5t tqra“‘aﬂn' n-enq-mr ata‘wﬁrwm
a%;r?-na‘ﬂra'r FEEi Yarorwe. HRIFE - squa‘«ra‘mmaﬂmcswa'i qg-
HIWT B HEN

1613. . Vide Asy, Gr. I1I. 4.1 ff,, San. Gr. III. 12-14, Par, Gr. IIL 3
for Astaka sraddhas.. Passages of the smrtis about tanks and praps are set
out in H. of Dh, vol: 1T pp. 889-890. For tufts of hair kept in caula vide
H. of Dh. vol. II. pp. 261 and 264, '

‘1614, IFa: mmwwuma;m lamaqgaﬁﬂ"zﬂmf 3@"&6?“ "
quoted in the FALiY=HT 00 . I 3.2; maatmxa‘ﬂ oamw;?'rqﬂqw '
ﬁa wH¥aY 300 AR 9 =g A .. PRI wed 37 IRTE: 1 agw
Es‘ﬁ’mtrmqgam -aar. A g from W@ w by fiv. or wg. I1. 6,
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of astakas, Rg. X. 4, 1 of prapas, Rg, VI 75 17 of tufts of
hair. The objection may be stated as follows:—The smrtis
are composed by human authors (i e, they are pawruseya)
and so have no independent authority in matters of dharma,
as a man may say what is either false or mistaken. If it
be said that the smrtis really propound what is stated by
the Veda, then they are practically superfluous and useless.
and not being Veda they should be' discarded (anapeksa)
To this the reply is that smrtis are generally authoritative,
ag they must be held to be based on Veda becauss they are
compoged by men ( like Manu ) who were followers of the Veda,
because what the smrtis lay down has been consistently
followed from generation to generation by the é&istas and
because it is possible to regard the Veda as their source, To
the question why the “Vedic passages on which the smrti rules
are postulated to have been based are not seen or found by us
several answers were proposed by different writers. One view
was that just as Vedic indications about locks of hair lead to
the inference of sruti texts enjoining the keeping of tufts on
the head, so the fact of the existence of such rules leads to the
inference that $ruti must have conbtained injunctions corres-
ponding to all smrti preseriptions. Kumarila raises objections
to this view. Inference is based on perception (pratyaksa)
and invariable concomitance (wyapti). There is no vyapti
between the smrtis and &ruti texts that are never found pro-
nounced by any one, so no inference is possible and ‘it would
be like one blind man following another.’®lS Manu must have
composed his smrti on finding that aciryas preceding him
performed certain acts as based on Veda. These last must have
believed that their predecessors also acted on the same belief,
Hence there is what is called an ‘andha-parampara’ on this
hypothesis. And further this hypothesis of the inference of
Sruti in all cases 1s opposed to perception, since as a matter of
fact hundreds of Sruti passages are known that can be the basis
of corresponding smrti texts, Another view is (and Kumarila
holds that it is somewhat better than the preceding view ) that
one should infer that the Vedic passages that were the basis of
smrtis are lost (utsanna or pralina ). Some support is lent to

this by such Vedic texts as ' ananta vai vedah.’ ( Tai. Br, III 10,

1615. iﬁag{ﬁmuqt:qtr‘mtqal 1 & diga 9 KYQFEIER R4
FIGHERTNFIGUNERG  Fo0AARITL | - Tt g i?matrarvmaa-
gaa'vamwumammn g av qé‘ta&;emm ! GéFaTide p. 164 on

1.3.2
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11)and by Ap. Dh. S, I 4, 1% 10, Even this view is not
acceptable to the Tantravartika and most of the Mimarhsakas.
The objection against the 2nd view is raised as follows. Even
Bauddhas and other heretical sects¢® would advance the
argument that their works also are based on sruti texts that are
now lost, and any one may regard anything as authoritative by
pretending that the basic vedic texts are lost. Further the
Mimarhsad view that the Veda is eternal (mitya) would be
refuted if it were admitted that some portion of thé Veda is lost.
There is not much difference between the first view and the

second view. Therefore Kumarila propounds the third view viz.
that smrtis are to be inferred as based on Vedic texts that are
already in existence®?, If an objection is raised against this
hypothesis that it must be explained why such Vedic texts ( the
bases of smrtis) are not seen or found, the Tantravartika
replies in a famous karika that as the Vedic sakhas (the several
branches of the Veda) are scattered about (in various countries),
as men ( followers of the Veda) are negligent and unmindful
(i. e. they do not visit all the countries and so are unable to
have a complete knowledge of all Vedie texts)and as several
rules are declared in different contexts even when occurring in
the same $akha (.and not at one place ) it is not always possible
to point out the Vedic sources of smrti texts. If an objector
were to ask : ‘why were not the Vedic passages themsslves
(that are the sources of smrti rules ) embodiad bodily into the
smrtis,’ Kumirila replies that this was not done from the fear
of the loss of the correct arrangement of the Vedic texts as
traditionally handed down. The Veda is principally concerned

1616. U@ § YSASIATAT Helld 9 armt Jrimdtmmic sems
HIROT FHITY | 9TT F AN F U GISTAQHAES (AT GRONHIr |
@@ ATAE P 163 ; (ATgAITET 41 ACTRATEIY | TG A Wg: Hia-
leay | TEIREATw q. by Jar. on wg IL. 6.

1617. %gT mmxmmagmqmaarm 1 aﬂmgqar«urtﬁ agzqa (
ammr raw’?mar@wmr rrwn;m ! AFATIRORIATRE TS 9 aqa n gy
e aqarmvi?a mwv%’rarqna { qumﬁﬁmmi? t AfEEygEET ©
@rgraisedas egzual mwat'»antr. TN HAGHATIFIRIIE, | 990G
@ FERIITANAFAEAGT | T FEATHOTAEE  H A AATH SGAION:
TRIIAAT A | TN ASIETART 6T 7 GaQq—A0NH  AIGIOATRIR—FeqS -
qur | g I aEEEYT ar‘zrrggmwm?;gﬁa, quﬁ[mgw’iﬁ-
A bl U oarEs ?WWWHH}?{W Afmraadfidig saeiwaTS
anaqaqng qgsaq | Gl on-q I.3,2.p. 164, For meag &c. vide
% IIS]Sandfor amm&c.ag II. 6. 10. 2 (q. in H. of Dh,

vol, II p. 803 x. 1917 and p. 151 n. 346 respectively).
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with sacrifices, though now and then there are rules addressed to
men for regulating conduct only. People would only study the
Vedic sentences contained in the smrtis (that are concerned
principally with conduct) where they would be arranged in a
different order according to subjects and there would thus be
loss of the arrangement of the Veda as originally delivered.
Viévariipa 198 ( on Y3j. I. 7 ) quotes the above verse of Kumarila
and states that there are thousands of smrti rules that have
their source in the Veda; he and Xumarila instance tha rules
against talking with (or coming in contact with ) a woman in
her monthly illness or the rule against assaulting a brahmana,
or the rule about the sin of killing an &atreyl woman &c.
Medhatithi on Manu II, 6 has an elaborate -discussion on this
very topic and quotes several verses from his own work called
Smrtiviveka1?, He does not approve of the first two views and
follows Kumarila's view. Mimarhsi writers and commentators
like Medhatithi say that Manu and other authors of smrtis
brought together for easy comprehension matters that are
scattered about in the various Vedic texts, that are either not
known to the students of the several $akhias or that cannot be
brought together by men of ordinary or weak intellect, 161%

The general proposition that smrtis are authoritative being
established, a further question arises. What is to happen if a
smrti rule conflicts with the rule of the Veda? Jaimini deals

1618. @Rwer ’© Ry affa 32 weam: | Gagralmmy A weg-
Hgid: | IehETYT T AGIETEET 68 | 9 WaN{ETe Ay wiigeada: )
g NREawT g AR | 39 g AIwERREE = b -
Y 7 Al BT TR | SUETHY 97 Wiaasd garadrn !l {56y on 7T,

1. 7. pp. 14-15.

1619, =En: HiARgEaaE: g8l g A6 791 GRRAWRAr 13 agee
SESIY | IUGHAT Q2 FYGIAr qatad: | FUANGHAGIC I9n 239D @y
#vr, on wg. I1. 6, '

1619a. I Yoy U9 A W fHhvg Ruwivrg wal: weaifewse-
WIITAEHIFIAT FAMENERT: FEATAIEd FIASIAT HIAww+T 5T [AuHf
ArIgYigTTEE R gEEErd =@ | T on wg. 11 6; IvHTI ¢ SRS
HAT: GITT FATHion: FHFETHENEEo @A Arsivaed araraus]-
A% ATEFATEFIAGUGSIG  dIgeaadaiaerad  agaosi a1 Avgdiny-
WIHE WA TR RGS Tyianmnaafhd o faedms eas: swoene R !
AU ’ '
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CHRONOLOGICAL TABLE.

{ of scme important works and authors referred to in this volume )

N. B.~~Some dates, particularly of ancient works, are more or less
conjectural,

4000 B..C. — 1000 B. C. — The period of the Vedic Sarnhitas,
Brahmanas and Upanisads. Some hymns of the Rgveda,
the Taittirlya Samihita and Brahmana and the Atharvaveda
may possibly go back to a périod earlier than even 4000

B, C. and some of the Upanisads ( even from among those
that are Tpgarded as the earliest ones) may be later than
1000 B. C

800 B.C. — 500 B. C. — The Nirukta.

800 B. C. — 400 B. C. — The prineipal srauta satras (of Apas-
tamba, Asvalayana, Baudhayana, Katyayana, Satyasadha
and others ) and some of the Grhyasutras ( such as those of
Apastamba and Aévalayana ).

600 B. C. — 300 B, C. — The dharmagatras of Gautama, Apas-
tamba, Baudhiyana, Vasistha and the Grhyastitras of
Paraskara and a few others.

600 B, C, — 300 B. C, — Panini.

500 B, C. — 200 B. C. — Jaimini’s Parvamimarhsasatra,

300 B. C. — Vararuci Ksatyayana, author of Vartikas on

Papini,

300 B. C, — 100 A. D. — Arthasastra of Kautilya.

150 B, C, — The Mahabhasya of Patafijali,

200 B, C. — 100 A, D, — Manusmréi. -

100 A, D.— 300 A, D — Yajaavalkyasmrti.

100 A. D. — 300 A, D. — Vispudharmasutra.

100 A, D. — 400 . — Naradasmrti,

200 A. D. — 500 A. D. — Sabara, com. of Jaimini,

300 A, D. — 500 A. D. — Brhaspatismrti on Vyavahara (not yet
found, Exfracts translated in 8, B, B, vo}, 33 ),

300 A, D. — 600 A. D. — Some of the extant Puranag, such ag

Vayu, Visou, Markandeya, Matsya, Kurma

(8} xXvil
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yviii History of -Dharmadastra

400 A, D. — 600 A, D. — Katyayanasmrii on Vyavabara ( not
yet found. Extracts collected by me and translated in
English).

400 A. D. — 600 A. D, — Kamandakiyanitisara.

505 A, D, — 587 A. D, — Varahamihira, author of Bxh«xt;amhlta
Brhajjataka, Paficasiddhantika and other works.

600 A. D. — 650 A. D. — Bapa, author of the Kadambarl and

~ the Harsacarita. . :

boO A.D.— 750 A. D, — Kumalllabhatta, author 01’ Sioka-
- vartika, Tantravartika and Tup-tika.

600 A. D. — 900 A. D. —~ Most of the smriis and some of tha
Puranas.

788 A D —820A.D. — Sankalacarya the great Advaita
philosopher. : .

800 A. D. — 850 A. D. — Visvarupa, com. of Yajiavalkyasinrti.
900 A. D. — Medhatithi, com. of Manusmrti.
900 A. D, — 1100 A. D.—Parthasarathimiéra, author of Sastra-
dxplka Tantraratna, Nyayaratnakara.
966 A D.— Utpala. com. of Brhat‘samhlba and Brhajjataka.
1000 A. D, — 1055 ‘A. D. — Dhare$vara ( Bhoja ).
1070 A. D. — 1100 A, D. — VijAanesvara, the author of the
Mitaksara com. on Yajnavalkya. ] :
1080 <+ 1140 A. D.—Govindaraja, author of a com. on Manusmrtx '
1100 — 1150 A. D. — Laksmidhara, author of a lmge digest
called Krtya-kalpataru or glmply Kalpatal u. :
1100 — 1150 A. D, — Jimatavihana, authm of Dayabhaga, Kala- -
viveka and Vyavaharamatrka. !
1114 — 1183 A. D. — Bhaskaracarya, author of Siddhanta-
éiromani, of which Lilavati is a part.
1125 A. D. — Apararka, author of a com; on the Yajfavalkya-
smrti. _ . .
}1‘97 — 1138 A D — Manasollasa -or Abhxlaext arthacintamani
- of Somesvma,deva
1150 — 1160 A..'D. — Rajatarangini of Kalhana.
1150 — 1200 A. D. — Smrtyarthasara of Sridhara.

\_

i
I




Chronological Tablé xix

1200 — 1225 A. D, — Smrticandrikad of Devannabhatta.
1150 — 1300 A. D. — - Haradatta, com. on Gautamadharmasnma
and Apastambadharmastira.

1150 — 1300 A. D. — Kullika, com. of Manusmrti.

1200 — __1300 A D. — Vyavaharanirnaya of Varadarija.

1260 — 1270 A. D. — Caturvargacintamani of Hemadri

1-29{) — 1370 A. D. — Candesvara, authior of Réjanitira,t_naka'ré,
Vivadaratnakara, Grhastharatnakara and other works. _

1300 — 1380 A. D. — Madhavacarya, author of Paridarama-
dhaviya.

1360 — 1390 A. D. — Madanaparijata compiled under king
Madanapala. .

1375 — 1460 A. D, — Stlapani; suthor of Dipakalika, com, on
Yajnavalkya.

1400 — 1500 A. D. — Nyayasudha of Somesvara, com. on
Tantravartika.

1400 — 1450 A, D. — Vivadacandra of Misarumisra.

1495 _-1450 A. D. — Madanaratna of Madanacithhs.
1490 — 1512 — The Vyavahé,rasara of Dalapati, a part of the
Nrsimhaprasada. '

1500 — 1525 A. D. —. The Sarasvativilasa compiled under king
Prataparudradeva.

1500 — 1550 A. D. — Vardhamana, author of Dandaviveka.

1f500 — 1550 — Vacaspatimisra, author of Vivadacintamani and
several other works.

1520 — 1575 A. D, — Raghunandana, author of Dayatattva,
Divyatattva, Vyavaharatattva and other Tattvas.

1560 — 1620 A. D. — Sankarabhatta, author of Dvaitanirpaya
or Dharmadvaitanirnaya.

1590 — 1630 A. D. — Nandapandita, author of the Dattakami-
mamsa and Vaijayantl, com, on Vispudharmasutra,

1610—1640 A. D.—Kamalakarabhatts, author- ot Nirnayasindhu,
Vivadatandava, Sudrakamalakara and other works.
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S‘ XX History of Dharmasastro 66

‘ .
1615 — 1645 A. D. — Nilakanthabhatta, author of Nitimaylikha,
' Vyavaharamayﬁkha and other Mayikhas. o

1615 — 1645 A. D.— Mitramiéra, author of Viramitrodaya,
divided into Rajanitipra.kééa, Vyavharaprakasa -and other
prakadas. :

1650 — 1680 A. D. — Anantadeva, author of Réjadharma-
kaustubha. : _
1750 — 1820 A. D. == Balambhatta, author of the Balambhatiti

com. on the Mitaksara. :

1790 A. D. — Dharmasindhu of Kaéinatha.




Ch. XXIX]) . Sraula S’acr1ﬁces-.4gny&d’zeya @989

glop}ng towards the east with the mantra ‘ uddhanysmansm-
asya’ (Tal Br. L 2, 1), sprinkles it with water to the accom-
psnimeit of the mantra ‘$am no devir’ ( Rg. X. 9. 4=Tai, Br.

1.2.1), and constructs a shed having the end of the principal

bamboo or ridge turned northwards ‘or eastwards, Beneath the

middle of the ridge of the hub towards ome end is the place

(a@yatana ) meant for the garhapatya fire; the place of the
shavaniys fire is to the east of the garhapatya at a distance of

eight prakrama 239 for @ brahmana, eleven and twelve for &
ksatriya and .vaiSya respectively or all may have it 24 steps

(pada ) or at & distance found by the eye to-approximate to

the distances stated ( without actual measurement.). The place

for the daksinagni is near the garhapatya to the south-east affer

a third of the distance between the garhapatys and ahavaniys.
‘There are to be separate sheds for the dhavaniya fire and the

girhapatya in elaborate sacrifices but for the ordinary sacrifices -
like daréapirnamasa one shed only is usually constructed which

houses all the three fires. It is laid down that only Vedic rites

are to be performed with the three fires, and that thay wers not

to be used for ordinary cooking or for seculsr purposes.( vide
Jaimini XII. 2. 1-7). The sabhya fire is to be established :in

front of -the dhavaniya in the gambling hall and the dvasathya

fire ig in a shed ( for guests ) to the east of the sabhya.?*?

The sacrificer gets the hair on the head"an;d face shaved,
pares hig nails and then bathes; the wife algo does the same

‘excepb shaving the hair on the head. The husband and wife
are to establish fires after wearing two silken garments each,
which are to be given up fo the adhvaryu at the time of distri-
buting daksina ( after the rite of agnyadheys ig finiched ), The
saorificer should perform the sarzkalpa (words indicaiing resolve)
of performing sgnyadheya and choose his priests (rtvig-varana)

—_ 1\
rﬁ[_2-2_SggAccmrdmg to the com. on Ap, V 4. 3 a prakrama is equal lo
- w0 Or three padas, a pada being 15 angulas (Baud ) or 12 angulas (Kat.). -
But the com. on Kat. VIII. 8. 14 says that a pada is equal to two
prakramas. The garhapatya was also called pr¥jabitd (vide Jaimini
XII. 1.18) and the Doksipagni was: called anv@h&ryapacans, becauso
on it was cooked the boiled rice with which. pinds-pitryajia was
pe;fmmed on the new moon. VYide Manu III 123, Tai. Br. L 1 10 and
‘TN T quoted by e on &. XIL 2 3.

2240. The com. op ZAyp. V. 17. 1 notices dwexgent views about
sabhya and Tvasathya fires, some holding that these were not to be
established at all, others holdmg that they are optional, while ZAp.
makes them obligatory.




	Submission no. 2 by Dr. Rajeev Dhavan, Senior Advocate             Compilation Containing Extracts from P.V. Kane: History of Dharamastra       
	Index
	P.V. Kane : history of Dharmasastra : [Revised and Enlarge] Vol- 1 (Part- I)          Page no. 1 to 23
	P.V. Kane : history of Dharmasastra : [Revised and Enlarge] Vol- 2 (Part- II)          Page no. 24 to 33
	P.V. Kane : history of Dharmasastra :  Vol- 3 (Chapter - XXXII)       Page no. 34 to 41
	P.V. Kane : history of Dharmasastra  Vol- 2             Page no. 42 to 46
	P.V. Kane : history of Dharmasastra  Vol- 2             Page no. 47



